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“FOLLIES OF FREE THOUGHT.” 


BY J. W. MONSER. 


CHAPTER FIRST. 


In publishing this tract, we have laid out 
for ourselves a line of thought embracing 
most of the popular phases of skepticism. 
It is not the design to be exhaustive. We 
desire this to reach all. All we can pro- 
mise, then, is to touch salient points and 
give them candid attention. And our 
reason for doing so shall be given in the 
following sentence: Every religion in the 
world excepting that taught and sanc- 
tioned by the Christ and His Apostles, is 
based, in whole or in part, upon philosophy. 
Before we can successfully meet infidelity, 
therefore, we should know what gives rise 
to it. Is itan original growth, or is it a 
development? Does philosophy furnish 
the seed, or does religion? These are the 
pregnant questions; and we answer, it is a 
development resulting from a false philo- 
sophy and a false religion, But, if we are 
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correct in saying that all religions save one 
are based upon philosophy, to philosophy 
must we first turn. 

In treating this branch of the subject we 
have called in the assistance of the late 
Professor Mansel, of England. So pro- 
found is his breadth of thought, and so 
nourishing to the growing mind, that we 
shall lay him under tribute to furnish such 
ideas and arguments as may come within 
the scope of this work. Still, as he occu- 
pied the position of an ultra Trinitarian, and 
in the course of lectures given, from which 
we extract, his hearers consisted of the 
students, professors, and critics of a re- 
nowned English university, his language 
throughout is neither so well adapted to 
our people nor to the masses. We are 
resolved to incur the displeasure of a few, 
who would see in us simply an Orthodox 
Dogmatist, and of all, as an exponent of 
philosophical expression, rather than dam- 
age the credit of a church we love, because 
of its hatred of all pernicious obscurities. 
We shall quote him literally where we can. 
More than that we can not pledge our- 
selves to. Such being our determination, 
we expect to assume the responsibility of 
what may be said. After having dealt with 
the philosophical part, we intend tracing 
out the paths of departure, hither and 
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thither, as we may be led. But upon the 
treatment of every topic excepting Christ- 
ianity, it will be understood that scriptural 
faith will be kept out of sight. We are 
simply to study the laws of the human 
mind. Observe the operations of those 
laws as applied to the problems of God, 
man and the universe. It is the question 
ot existence we purpose to treat. We are 
to witness the struggle through which that 
misled creature passes who rejects revela- 
tion. We are to observe the tyranny or 
abjection with which one system of philo- 
sophy stands related to another, either in 
compelling obedience to its declarations or 
in yielding to a substitute equally tyrannous. 
We are to observe and shun, as we would 
the presence of the viper. In brief, we are 
to behold the sad spectacle of blind 
humanity seizing the pillars of the temple 
of God, determined upon the downfall 
thereof, even at the cost of its own. And 
by what means man is led, step by step, to 
so fearful a task, we hope to make apparent. 


CHAPTER SECOND. 


We open this chapter with this question: 
What is the boundary of thought? The 
skeptic looks upon the man of faith as 
sadly poisoned by his religion; whereas 
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the man of faith conceives the skeptic to be 
in a still worse state by reason of his un- 
belief. This leads us a step behind 
either unbelicf or religion. Is there some 
power in the human mind which may be 
developed into self-destruction? Or is 
thought only endangered by taking a re- 
ligious tendency. Do obstacles of the stub- 
bornest nature arise at the mind's every 
movement? Or is it only when we attempt 
' to grapple the unfathomable? A few 
principles which attach to reasoning might 
help to answer these queries if referred to. 

Hirst. Processes of reason, like principles 
of faith, apply not to truth alone, they 
a into false as well as true domain, 
m the subjects of their logic may 

Second. Processes of reason may in 
themselves be defective. 

Third. When these processes aspire to 
lay hold of unfathomable things, the mind 
is led into its severest difficulties by the 
observance of its own laws; strange though 
1t may seem, there is nothing more inexor- 
able than one’s own logic. 

Fourth, Every subject is unfathomable 
oe we AN to grasp it as a whole, and 

et it is only as t j 
ee K y as a whole that we can justly 

Fifth. Religion, whether natural or re- 
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vealed, is unfathomable to abstract thought. 
lst. Because, both, though in themselves 
units, are but “parts of a larger scheme, 
and that scheme one imperfectly compre- 
hended.” 2nd. “Because both imply an 
accommodatidn to the mental constitution 
of its human receiver, and we must know 
what that constitution is beforé we can pro- 
nounce how far the accommodation ex- 
tends.” 

This leads us toa proposition, the careful 
weighing of which might have saved a 
world of controversy. We shall give it in 
the language of Mansel. “The primary 
and proper object of criticism is not religion, 
natural or revealed, but the human mind in 
its relation to religion.” Many religious 
persons who will be surprised at the state- 
ment, are nevertheless deeply immeshed in 
the snare ot the philosopher. ‘There is a 
great purification of thought to be under- 
gone even among many who are teachers, 
if they would impart a correct knowledge 
of the Gospel. Neither are we sure that 
among ourselves we are all so certain what 
gives rise to such wretched substitutes for 
Christianity as Predestination, Universal- 
ism and Unitarianism, or to such bald 
negations as Materialism, Pantheism and 
Spiritualism, together with cach associate 
absurdity. To become so, we must make 
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ourselves familiar with the diseases of the 
mind—for we can not call them anything 
else—while passing through the various 
results of philosophical enquiry. 

Who does not turn away from religious 
wrangles, twice out of three times, im- 
pressed with the idea that latent skepticism 
has had fresh opportunities for shaping 
itself to the public eye? Does the question 
of foreknowledge arise? Observe these 
theological marines, how they tighten up 
the ropes for the battle. Each deck is 
cleared for action. One maintains that to 
deny Foreknowledge to the Deity, is to rob 
Him of His Prescience and make Him ap- 
pearasaman. ‘lhe other retorts, that what 
is foreknown is predestinated, and then es- 
says to show that man is free to do as he 
pleases. At this, all unnecessary ballast, 
upon. the part of the fatalist, is thrown over- 
board to enable the ship to pass safely 
through the fire-storm; afterwards, how- 
ever, it is discovered, that in the confusion 
of action, the most valuable part of the cargo 
was flung away. While the free-willist, in 
making up his returns, misses some of his 
most effectual weapons for defending the 
Providence of God. It is the ever-recur- 
ring hobby of attribute-power. The man- 
ifestation of Diety is not sufficient. We 
must vest Him with an Absoluteness and 


ah 
FOLLIES OF FREE THOUGHT 11 


Infinitude, such as the Scriptures makgno 
mention of. We must beable to show haw 
it is consistent with Him, that he can be 


Infinitely merciful and yet not rigorously”. 
How sovereign and we free. Wet. 
affect to be God's apologists. A word 


punish, 


from us, filling the hiatus of Scripture, 
might be useful. Where shall we com- 
mence? We choose our favorite attribute 
power. If Predestinarians, it will be His 
Sovereignty. If Universalists, we may 
play over the keys of several. His Love, 
Mercy, Power, Goodness, Will and Purpose 
will each yield their tones to our touch. 
If Unitarians, His Immaculateness as 
exempt from flesh. And upon these and 
others we return and return, we feel, we 
finger, we THUMP, we Trip-hammer, till we 
have frittered away each of His finer charac- 
teristics and have left to ourselves nothing 
but naked power for a God. As a master 
upon this subject has well said, “ we make 
him great, but we also make him thin and 
cold. We feel him as a platitude, more 
than as a person. His great attributes 
become dry words, a kind of milky-way 
over our heads, vast enough in the matter 
of extension, but evanescently dim to our 
feeling.” [Bushnell’s “ Vicarious Sacri- 
fice,” 185.] 

We are abont to tumble some of the 
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incongruous elements over and over, to 
take note how they will seethe in our own 
special crucibles. And if it becomes 
necessary to pass what we may imagine to 
be the true religion, through the refiner’s 
fire, let us, while so doing, fulfil one of 
its blessed injunctions by “examining our- 
selves.” Perhaps ‘we plume ourselves 
upon possessing an “evidence of things not 
seen,” superior to anything of an external 
character. We may assert that “we hold 
in fee” a faculty of discovering God 
within. If this is so, what will be our 
probable method of criticism? If we pos- 
sess such a faculty, we shall expect it to be 
perfect in its operation, For we can not 
reconcile our minds to be satistied with an 
imperfect revelation. We shall, therefore, 
claim that our view-point of God is 
correct. We shall toil to represent him as 
absolute in his perfections. But we must 
explain him as coming within the scope of 
such limits as are common to his discoverer. 
In short, strongly as we may resist the 
conclusion, we shall exhibit God as the 
very best photograph of man. With this 
philosophy, we have, first, the intellect, 
second, the God. 

Supposing, on the other hand, we reject 
revelation, not because we have a faculty 
within by which we discover God. but 
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because we think there is nothing within or 
without us, as significant of Him, What 
then shall we do? Driven to and fro by 
the cohorts of reason as well as the 
phalanxes of faith, we shall construct 
such an explanation or phantom of divinity 
as may best suit upon the spur of the 
moment to silence, or at least check the 
onslaught of our questioners. And we 
shall do this too at the risk of being 
inconsistent with anything which may have 
been held previously. God, Christ, Crea- ` 
tion and Religion, will change as rapidly 
in our hands us the veering of a weather- 
cock in a whirlwind. Now, who does not 
perceive, that in all such instances as those 
cited, it is not the Scriptures nor the 
religion they teach that needs correction. 
Attention is urgently demanded to our 
misguided minds. There is the centre of 
the disease. And most assuredly, none is 
more prevalent nor fatal. 

We are on our way to examine the 
primary cause of this disease. In so doing 
we shall give way to Mr. Mansel. 
Abstruse as his argument may be, do not 
by any means neglect to weigh it well. 
It will give you the core of the difficulty. 
Meanwhile let us close this chapter by an 
extract from his pen, relative to what the 
sons of reason covet. “They want a 
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truer, a juster idea of the Diety as He is, 
than that under which He has been pleased 
to reveal Hi:nself: and they call upon their 
reason to furnish it. Fools, to dream that 
man can escape from himself—that human 
reason can draw aught but a human por- 
trait of God. They do but substitute a 
marred and mutilated humanity for one 
exalted and entire; they add nothing to 
their conception of God as He is, but only 
take away a part of their conception of 
man. Sympathy, and love, and fatherly 
kindness, and forgiving mercy, have eva- 
porated in the crucible of their philosophy ; 
and what is the caput mortuum that 
remains but only the sterner features of 
humanity exhibited in repulsive nakedness? 
The God who listens to prayer, we are 
told, appears in the likeness of human 
mutability. Be it so. What is the God 
who does not listen but the likeness of 
human obstinacy? Do we ascribe to Him 
a fixed purpose? Our conception of a 
purpose is human. Do we speak of Him 
as continuing unchanged? Our conception 
of continuance is human. * * * * 
But our rational philosopher stops short in 
the middle of his reasoning. He strips off 
from humanity just so much as suits his 
purpose, ‘and the residue thereof he 
maketh a God ;’ less pious in his idolatry 
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than the carver of the graven image, in 
that he does not fall down unto it and pray 
unto it, but is content to stand off and 
reason concerning it.” [“ Limits of Religi- 
ous Thought,” 56.] 


CHAPTER THIRD. 


“There are three terms, familiar as 
household words, in the vocabulary of 
Philosophy, which must be taken into 
account in every system of Metaphysical 
Theology. To conceive the Deity as He 
is, we must conceive Him as First Cause as 
Absolute and as Infinite. By the First 
Cause is meant that which produces all 
things, and is itself produced of none. 
By the Absolute, is meant that which 
exists in and by itself, having no necessary 
relation to any other Being. By the 
Infinite is meant that which is free from 
all possible limitation ; that, than which a 
greater is inconceivable; and which conse- 
quently, can receive no additional attribute 
or mode of existence which it had not from 
all eternity.” 

“ The Infinite, as contemplated by this 
philosophy, can not be regarded as consist- 
ing of a limited number of attributes, 
each unlimited in its kind. It can not be 
conceived, for example after the analogy of 
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a line, Infinite in length, but not im 
breadth; or of a surface, infinite on two 
dimensions of space, but bounded on the 
third; ur of an intelligent being, possessing 
some one or more modes of consciousness 
in an Infinite degree, but devoid of others. 
Even if it be granted, which is not the 
case, that such a partial Infinite, may 
without contradiction be conceived, still it 
will have a relative infinity only, and be 
altogether incompatible with the idea of 
the Absolute. The line limited in breadth 
is thereby necessarily related to the space 
which limits it; the intelligence endowed 
with a limited number of attributes, co- 
exists with others which are thereby 
related to it, as cognates or opposite modes 
of consciousness. The metaphysical repre- 
sentation of the Deity, as absolute and 
infinite, must necessarily, as the profoundest 
metaphysicians have acknowledged, amount 
to nothing less than the sum of all reality. 
‘What kind of an Absolute Being is 
that,’ says Hegel, ‘which does not contain 
in itself all that is actual, even evil in- 
cluded? We may repudiate the conclu- 
sion with indignation; but the reasoning 
is unassailable. If the Absolute and 
Infinite is an object of human conception 
at all, this, and none other, is the concep- 
tion required.” * * * * “But these 
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three conceptions, the Cause, the Absolute, 
the Infinite, all equally indispensable, do 
they not imply contradiction to each other, 
when viewed in conjunction as attributes of 
one and the same Being? A Cause can 
not, as such, be absolute; the Absolute can 
not, as such, be a cause. The Cause, as 
such, exists only in relation to its effect; 
the Cause is a cause of the effect; the 
effect is an effect of the cause. On the 
other hand, the conception of the Absolute, 
implies a possible existence out of all 
relation, We attempt to escape from this 
apparent contradiction by introducing the 
idea of succession in time. The Absolute 
exists first, by itself, and afterwards be- 
comes a Cause. But here we are checked 
by the third conception, that of the 
Infinite. How can the Infinite become 
that which it was not from the first? If 
Causation is a possible mode of existence, 
that which exists without causing is not 
infinite; that which becomes a cause has 
passed beyond its former limits. Creation 
at any particular moment of time being 
thus inconceivable, the philosopher is 
reduced to the alternative of Pantheism, 
which pronounces the effect to be mere 
appearance, and merges all real existence 
in the cause.” 


Again “supposing the Absolute to 
2 
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become a cause, it will follow that it 
operates by means of free will and consci- 
ousness. For a necessary cause can not 
be conteived as absolute and infinite. If 
necessitated by something beyond itself, it 
is thereby limited by a superior power ; 
and if necessitated by itself, it has in its 
own nature a necessary relation to its 
effect. The act of causation must, therc- 
fore, be voluntary; and volition is only 
possible in a conscious being. But con- 
sciousnsss, again, is only conceivable as a 
relation. ‘There must be a conscious 
subject, and an object of which he is con- 
scious. The subject, is a subject to the 
object; the object, is an object to the 
subject; and neither can exist by itself as 
the absolute. * * * Not only is the 
Absolute, as conceived, incapable of a 
necessary relation to anything else ; but it 
is also incapable of containing by the con- 
stitution of its own nature, an essential 
relation within itself; as a whole, for in- 
stance, composed of parts, or as a substance 
consisting of attributes, or as a conscious 
subject in antithesis to an object. For if 
there is in the Absulute any principle of 
unity, distinct from the mere accumulation 
of parts or attributes, this principle alone 
is the true absolute. If, on the other 
hand, there is no such principle, then there 
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is no absolute at all, but only a plurality 
of relatives. The almost unanimous voice 
of philosophy in pronouncing that the 
absolute is both one and simple, must be 
accepted as the voice of reason also, so far 
as reason has any Voice in the matter. But 
this absolute unity, as indifferent and 
containing no attributes, can neither be 
distinguished from the multiplicity of 
finite beings by any characteristic feature, 
nor be identified with them in their 
multiplicity. Thus we are landed in an 
inextricable dilemma. The Absolute can 
not be conceived as conscious, neither can 
it be conceived as unconscious ; it can not 
be conceived as complex, neither can it 
be conceived as simple; it can not be 
conceived by difference, neither can it be 
conceived by the absence of difference; it 
can not be identified with the universe, 
neither can it be distinguished from it.” 
“The fundamental conceptions of Ra- 
tional Theology being thus self-destructive, 
we may naturally expect to find the same 
antagonism manifested in their special 
applications. A mental attribute, to be 
conceived as infinite, must be in actual 
exercise on every possible object; other- 
wise it is potential only with regard to 
those on which it is not exercised; and an 
unrealized potentiality is a limitation, 
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Hence, every infinite mode of conscious- 
ness must be regarded as extending over 
the field of every other; and their common 
action involves a perpetual antagonism. 
How, for example, can Infinite Power be 
able to do all things, and yet Infinite 
Goodness be unable to do evil? How can 
Infinite Justice exact the utmost penalty 
for sin, and yet Infinite Mercy pardon the 
sinner? How can Infinite Wisdom know 
all that is to come and yet Infinite Freedom 
be at liberty to do or to torbear? How is 
the existence of Evil compatible with that 
of an infinitely perfect Being, for if he 
wills it, he is not infinitely good ; and if 
he wills it not, his will is thwarted and 
his sphere of action is limited ?? [‘ Limits 
of Religious Thought,” 75-80.] 

How indeed? But think you not, dear 
reader, that the conceit of man shall be 
equal to the occasion? The Pantheist 
steps in, here, and declares there is no such 
thing as evil or punishment. There is no 
relation between God and man. God is 
everywhere and God is all. Al thoughts, 
all acts, all existence—all is really God. 
And here we must leave this branch of 
the subject with you. It would delight us 
much to trace some of the strange teach- 
ings of those men out, who profess to take 
the Scriptures as their rule of faith and 
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practice. To enquire of them which is 
best, either to press one half of the Word 
of God through their interpretive rollers 
and slight or set aside the other; or to 
cast to the moles and bats the pernicious 
philosophy on which their theology is 
based? But this is foreign to our purpose 
now. We have placed in your hands, from 
the best of authority, the origin of this, 
and if it gives you the same comprehensive 
view of these many-sided phases it did 
ourselves, we shall rejoice at the result of 
our toils. 


CHAPTER FOURTH. 


In opposing the idea of a Creative 
Power men have not been without distin- 
guished leaders. Fichte, one of the most 
renowned of modern philosophers, declares 
against it, and endeavors to draw into the 
maelstrom of his thoughts the Apostle 
John. He declares that not only was 
John a disbeliever in it, but that his 
testimony was prepared as a refutation of 
the Mosaic account. Spinoza, another 
philosopher, who has made one of the 
highest marks upon the walls of the world, 
laughs at the idea of one substance being 
created from another. And Neunder tells 
us in his Church History that there oc- 
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curred to Origen —one of the Church 
Fathers—heaven defend us from such 


paternity !—“ those reasons against a begin- | 


ning of creation generally, which must 
ever suggest themselves to the reflecting 


mind, which can not rest satisfied with | 


simple faith in that which to itself is in- 
comprehensible. Supposing that to create 
is agreeable to the Divine Essence, how is 
it conceivable that what is thus conform- 
able to God’s nature should at any time 
have been wanting? Why should not 
those attributes which belong to the very 
essence of the Deity, His Almighty Power 
and Goodness, be always active? A tran- 
sition from the state of non-creating to the 
act of creation is inconceivable without a 
change, which is incompatible with the 
being of God.” 

Here then is the position and the reason 
for it. Now, we can see how a man who 
is sold under the bondage of philosophy, 
can reason himself out of a Creator and into 
the Eternity of Matter. But how a man 
who pretends to be a teacher in Israel, can 


thus deliberately reject Israel's God is a tri- | 


fle puzzling! The man who, never having 
known God, persists at every expense, in 
following his thread of thought through 
all its intricate windings, when upon the 


crisis of dismay or despair, for mental | 


FOLLIES OF FREE THOUGHT. 23 


relief, may claim the right to cast God in 
the balances, weigh Him and pronounce 
Him wanting. But what must be the 
andacity of him, who having been trans- 
lated from darkness into light, by the 
power of the Word, declares himself op- 
posed to the only solution of the difficulty, 
to-wit: “ Through faith we understand that 
the worlds were framed by the word of God, 
so that things which are seen were not made 
of things which do appear !!” 

One would suppose though even should 
so sad an alternative be taken, that at 
least a candid and thorough examination 
would be made of each theory that is 
offered as a substitute. This would seem 
just. If it should appear upon a fair 
handling of the case, that fully as many 
and far more difficult obstacles stand 
opposed to the mind of those who seek to 
account for the existence of matter, upon 
the assumption that no creative mind 
officiated, it will be but right to allow the 
Good Being the benefit of the doubt. 
We do this with criminals. And if our 
Dear Father must be tried by the sons of 
men, let us at least imitate the puzzled 
Pilate — rally and enquire “What is 
Truth ?” 

The case has been put upon the other 
side by Mr. Mansel as strongly as pos- 
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sible. Each step has been shown by which 
a creative God is marched out of the 
domain of mind. Andas we may suppose 
the chambers to be cleared, swept and 
garnished for new guests, let us witness 
their introduction and make ourselves 
somewhat familiar with their character- 
istics, 


CHAPTER FIFTH. 


Pantheism has two phases—one the out- 
growth of a contradictory philosophy—the 
other the thousandth apology for Atheism. 
Hence, it may be divided into two classes, 
which for want of better names we will 
call Theoretical and Physical Pantheism. 
We shall, first, briefly regard its theoretical 
features. Not that the physical section has 
no theory. But what we are trying to say, 
is, we wish now to do with abstract ideas. 
Its outgrowth being purely philosophical 
it ranked foremost in the attempt to adjust 
the difficulties we have adverted to. What 
was the result? It supplied its friends 
with material, by which they escaped some 
of the minor difficulties of thought ; but it 
was by the annihilation of both Thought 
and Thinker. How stood the abstract 
Pantheist? He hated mental contradic- 
tions, and therefore committed suicide. 
Rather than undertake the demonstration 
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of his own falschood he banished to the 
realm ef Nothingness, by the same edict, 
both Truth and Falsehood. He said, “we 
are no substances, independently so; but 
are modes of the Absolute substance!” 
“And for what purpose was this self- 
destruction needed? In order to preserve 
inviolate certain philosophical conclusions, 
which I, the non-existent thinker, have 
drawn by virtue of my non-existent 
powers of thought.” [Limits of Religious 
Thought, 82.] 

Such an attempt must have been fatal. 
For a season, comparatively as brief’ as the 
life of a butterfly, its expansive soul was 
wrapped up in the I and the not-I— 
the objective and the subjective—but 
withering away under the eye of common- 
sense passed on to the land of dreams. 
Its reign was a reign of terror. It was 
at the risk of all one was worth, as a 
quiet observer in certain quarters, to even 
intimate “the chameleon was green !” 
Nothing short of a good setting down, 
accompanied perhaps by sundry hints of 
“ thick headedness ’ and “ fogyism” might 
be expected. 

By physical Pantheism we mean more. 
The hundred-headed skeptic’s, heaven, 
earth and hell, are often contained herein. 
We need not think then that this eternal 
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city is without walls or watchmen. The 
foundation was built by the philosophers 
of yore. The foe has been gathering here 
for ages, and no pains have been spared in 
the construction to make the works invul- 
nerable, and yet we think that the gates 
can be made to yield to the battering-ram 
of fact. At any rate this is the instrument 
we mean to use for the destruction of the 
citadel. And we intend to compel respect 
for it too. Other resources could be 
brought to the field. It could be ques- 
tioned, Indeed we intend to make a sally 
or two of this sort. Or we could do as an 
ancient nation once did—study the nature 
and force of its enginery—manufacture 
similarly and thus enter the fray. But we 
prefer another course. It claims to have 
graduated in Physics. It revels and de- 
lights in matter-of-fact. It appeals to the 
congregated atoms of the universe and the 
soul that inspires them. And as it has 
appealed unto Cæsar, to Cæsar shall it go. 

Physical Pantheism, like its twin brother, 
means God in everything. It calls him the 
Life-Principle. The juice of the thistle 
and the sap of the oak, according to the 
most unlettered devotees, is God. Is this 
not personal enough? a solution is at 
hand. The world is his body; the trees, 
the hairs thereof; the clouds, the hairs of 
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his head; the lightning, his beard ; the 
thunder, his voice; the circling atmos- 
phere, his breath ; the sun and moon, his 
eyes; the rivers, his veins; the rocks, his 
nails; and the lofty mountain chains, the 
bones of his body. True, this represents 
Pantheism from the Hindoo standpoint, 
Brahm being creator, but though it be 
heathenish and ancient, why should it not 
like old wine be improved in flavor by its 
age? Does modern Pantheism offer any- 
thing better? If not why put in the 
claim of having “some new thing?” Why 
thus ignore its paternity? Ah! reader, 
here is the reason. The idea of mental pro- 
gression would suffer, and the attack upon 
Christianity be brought to shame / 

Now the fact is, the notion of the Brahm 
is exactly what is required to-day, to make 
the argument hold. For if we ask the 
Pantheist how the Great Mind can reside 
in the matter of this world, he instantly 
answers “in the same way your mind 
resides in your body.” But if his state- 
ment is true, then that Mind has a place 
and functions. When we come to the 
brain of man—the organ of the mind— 
we are at the seat of sensation. From the 
brain the nerves ramify to all parts of the 
system. What is felt at the extremities is 
at once communicated through the nerves 
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to the brain. Is it in this sense that the 
Great Mind dwells in the world? And if 
so why not say the rivers are his veins and 
the streamlets his nerves? We see nothing 
inconsistent in it “if the mind of the world 
occupies about the same position as mine 
does.” There is no need of forcing the 
argument of “intelligence” just here. It 
will be sufficient work to show where any 
sensational mind either exists or presides. 
If no unlucky poser strikes the analogy it 
sounds plausible. But at the first collision 
it crumbles, 

Had the world a Creator? This is the 
stunning question! Oris it eternal? “It 
is!” saysone. What reason can be given? 
“ Because matter is indestructible.” Now 
it can not be meant matter in congregated 
atoms, because mountains have been level- 
led, and islands have sunk and melted 
away. It must be matter in atoms. For 
if otherwise, there has been no beginning 
to the beautiful forms of Nature. Spring, 
Summer, Autumn, and Winter, have 
eternally brought forth what we now 
behold. But this brings us a tilt with 
geology, which declares this world was 
once utterly unfitted for such products. 

The element of matter is said to be 
eternal. But how does that account for the 
formation of this world? “This world 
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consists not of a philosophical abstraction 
called matter, nor yet of one substance 
known by that name, but of a great variety 
of material substances, oxygen, hydrogen, 
carbon, sulphur, iron, aluminum, and some 
fifty-one others already discovered. Now, 
which of these is the eternal matter you 
speak of? Is it iron, or sulphur, or clay, 
or oxygen? If it is any one of them 
where did the others come from? Dida 
mass of iron becoming discontented with its 
gravity, suddenly metamorphose itself into 
a cloud of gas or a pail of water? Or are 
they all eternal? Have we fifty-seven 
eternal beings? And are they eternal in 
their single elements? You see that your 
hypothesis—that matter is eternal—gives 
me no light on the formation of this world, 
which is not a shapeless mass of a philoso- 
phical abstraction called matter, but a 
regular and beautiful building, composed 
of a great variety of matters. Was it so 
from eternity? No man who was ever in 
a quarry or a gravel pit will say so, much 
less one who has the least smattering of 
chemistry or geology! Matter of itself 
can not begin to move, or assume a 
quiescent state after being put in motion.” 
—[‘ Fables of Infidelity,” page 26.] 
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CHAPTER SIXTH. 


There is more in that little illustration 
of the acorn and oak than “is dreamed of 
in your philosophy. In our pulpits we 
content ourselves by questioning which 
came first. We seek to establish the 
miracle, and we do establish it. But 
were the Pantheist present he would 
answer, “both came first.” “Both are 
eternal.” Neither cares he for our laugh. 
This is his deliberate statement. This the 
reflection of years. The result of his 
thought is, first, matter is eternal. Second, 
the principles which vitalize and control 
Matter are Eternal. With him anything 
else would be inconsistent. For he can 
not conceive of principles without matter 
to work in, nor can he conceive of matter 
without principles to actuate it. So at 
least he says. But let him tell his own 
story. “If itis true that every effect has 
a cause, it must also be true that no effects 
have no causes. The laws of nature are 
not effects, but are eternal; therefore they 
can not have causes. 
the religionist, that if the principles of na- 
ture are eternal that matter, by which and’ 
through which these principles manifest 
themselves, is not eternal. This I would 


It may be urged, by | 
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suppose would be evidence enough that 
matter was eternal also. These principles 
are for no use, except for application. 
Laws and principles not of use, would be 
dead letters. ‘They pre-suppose something 
to act upon. The stalk of corn, which I 
now see before my office-door was not 
there two months ago; it is something 
produced—it is an effect—therefore it has 
a cause. A sced containing a gerin-cell by 
being supplied with soil, moisture, heat, 
air and light has developed itself into the 
form in which I now see it. But whence 
came that germ which produced the stalk 
of corn? It came from some other stalk 
of corn, and that again from the stalk 
which preceded it, and so on “ad infini- 
tum.” I can find two little bodies about 
as big as a grain of mustard-seed; they 
resemble each other in size, weight, form, 
color, and everything. I put one of these 
little bodies into the ground—it produces 
a plant; the other into the water—it 
produces a fish. What was it locked up 
in the narrow confines of these insignificant 
bodies that mapped out such a destiny ? 
It was an eternal principle. This principle 


is God; it is the mind of the Universe.” 
We have quoted at length, because we 

wish the position understood. 

argument shifts. 


Here the 


Little is said about 
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law. When that god is brought forwar 

it is propped up by the god “ principle,’ 
The truth is there was never a verie 
humbug than this god “law!” “ We 
talk about its power to produce certain 
effects; but who can point out any inheren 
power of this sort which it possesses 
Who can show how a law operates bu 
through the energizing influence of th 
law-giver? How unphilosophical then ti 
separate a law of nature from the Deity 
and to imagine him to have withdrawn 
from his works! For to do this would b4 
to annihilate law. He must be present 
every moment, and direct every movemenl 
of the universe, just as really as the ming 
of man must be in the body to produce wt 
movements. Take away God from th 
universe, or let him cease to act mentally 
upon it, and every movement would al 
instantly and certainly cease, as would 
every movement of the human framá 
were the mind to be withdrawn, or ceas¢ 
to will.” [“ Religion of Geology,” 293. 

What, then, is reliance placed upon 

Not law simply, but law and principle 
combined. As expressed by Atheists 
Pantheists, and even Spiritualists—‘ Thé 
Developing Principle!” Here comes il 
the “germ” theory. The germ of thé 
plant or the egg of the fish is God. T 


foto) 
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qualify somewhat, it is “ that power which 
the germ has to produce things in the ex- 
act likeness of its antecedents.” This 
“ developing principle” they hold, applies 
to everything having life. To be sure 
they do not admit its application to such 
things as rocks. But let us not discom- 
pose them. One god at a time is enough. 
It applies to plant, tree, insect, reptile, 
fish, bird, beast, man, and some have as- 
serted, in our hearing, to Christ. He is 
looked upon as being “THE Developing 
Principle!’ The anointed! “THE COM- 
ING MAN!” We should suppose, with 
this, we attain the “height of this great 
argument!” 

Here we tread on solid ground. What, 
then, is our work? Plainly, to examine 
this “developing principle.” To bring 
it into court upon the trial of its eternity. 
And if its own testimony shall be against 
its eternity, we shall have short work with 
anything and everything that may be as- 
sumed to have developed therefrom. Our 
first demand, then, is this! Has it ever 
been shown that “one germ of vegetable 
or animal life has been developed by the 
existing laws of nature, without some egg 
or germ previously supplied to start the 
process?” Could maize be grown in 
ee without previously exporting a 
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germ? Or could English nightingales be! 
produced in Illinois without conveying 
hither two eggs or one bird? If these 
things can be done, or if ever this or any- 
thing similar has been done, within the 
knowledge of man, there would then be 
presumptive evidence it was done before. 
(The reader will observe we use the same 
style of argument as the skeptic brings to 
the miracle.) But for six thousand years 
nothing of this kind has been known to 
naturalists. To make use of Bushinell’s 
beautiful figure, man, with all his skill, 
finds it impossible “ to cast a bullet with- 
out molds. How, then, can these dead 
atoms and blind electric currents, without 
any matrix, or even governing type, weave 
the filaments, and cast the living shape of 
an acorn or any living seed?” It is very 
evident the keenest analyst finds no such 
molds in the earth. When we discover 
that which most represents it, it is only 
the grave—the fallen acorn being- en- 
tombed and dead. 

Again, it is taught by geology, that the 
earth was once in a molten state by reason 
of its heat. The unstratified rocks have 
all been melted, and the stratified ones are 
the result of this. As we pass down 
toward the earth’s center, the temperature 
becomes hotter. It has cooled at the sur- 
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face. If we examine the quarries and 
crevices, we find that in days long past, it 
was peopled with creatures of life. Whence 
and when came they? “Out of the fire or 
out of the cinder?” In the former, they 
would have been destroyed in an instant. 
And let those who think life can be pro- 
duced under every circumstance, even 
when the germ is found and furnished, 
take it and drop it in a cinder, reporting 
the result. [See Protessor Fisk’s recent 
lecture on “ Planetary Heat.” ] 

Still further—if we could account for 
all this—more recently, this earth has been 
flooded. Geology so teaches. How can 
we affirm the eternity of germs then? 
Some germs will not survive a flood of 
waves. All animal “ germs,” as belonging 
to dry land species, must succumb, A few 
day’s suffice to decay the vitality of flesh. 
By undeniable facts, then, some matter is 
not eternal, and some germs are not eternal. 
And if geology shows, beyond controversy, 
that even one “ developing principle” has 
not come down in unbroken succession, the 
charm of “ eternal reproduction” is dis- 


pelled. 
CHAPTER SEVENTH. 


J In undertaking the work of examining 


Darwin's Development Theory,” we feel 
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very much as though we were attempting 
something unnecessary. For unless the 
fact can be set aside, that the “germ,” or 
the product of the germ could, by no pos- 
sible means, survive the early cataclasms 
of fire and flood, the theory is but “the 
baseless fabric of a dream.” Does Dar- 
win himself claim that man has developed 
from the monkey or anything else, since 
the Mosaic record places him on the earth ? 
Certainly not. To take his most recent 
researches, we find him compelled to visi 
those strata representing the earliest part) 
of the Third Geological Period, to seru- 
tinize the remains of the ape. Only one 
specimen 1s found even there, and all the cir- 
cumstances surrounding it, place it in a 
very conjectural light. He, also, has the 
catacombs of three thousand years ago now 
open to him, and discovers no particular) 
change wrought upon either beast or man, 
during the time that has elapsed until now. 
With these and other data before him, all he 
can say i3 that man may have developed from 
the lowest germ if time enough be granted. 
But the time he must have to demon- 
strate, beyond cavil, that he has changed 
even from the ape, lies back of the Mosaic 
chronology. This, as we have seen, takes 
us back to the fluid state of the earth. 
And during this period ahy germ that 
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might have developed previously into man 
must have perished. Put it thus! Men 
are on the earth. They came from some 
source. There is not a single fact to show 
that something has been changed into man in 
all the records of time. But it comes within 
that scope, to witness the effects of universal 
deluge. Had men been living previously, 
not possessing the gift of continuance, 
beyond wading depth, they must have 
drowned. And had they drowned, not a 
bone remains in deposit to tell the tale. 
Either, then, all the admitted facts of 
geology are false, or “ development” dur- 
ing a time which virtually amouats to eter- 
nity, 1s untenable. 

The Darwinians have felt the horns of 
this dilemma. They could not deny well- 
authenticated geology. They would not 
admit the creation ot man. Hence, they 
have gone to work upon another hypothe- 
sis. Here, let me say, that although Dar- 
win is the prominent character inviting 
the ridicule of the world, he gets credit 
for much more than belongs to him, both 
of good and evil. For the first successful 
attempt in bringing the “transmutation 
theory ” before the public, we must look 
to Lamarck. The same must be said of 
Huxley, of whom we are soon to speak, 
Vegetable physiologists had described 
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“certain peculiar motions in the minute 
vessels of plants,” which they had re- 
garded as vital, years ago. But singularly 
fatal to any theory, they had never been 
seen excepting in the living plant. Par- 
ticles of matter had been set in motion, 
by chemical agencies, and mistaken by 
some for natural vitality. Ehrenburg thus 
describes a discovery made by Protessot 
Bornsdorff: “If a solution of the chloride 
of aluminum be dropped into a solution 
of potassa, by the alternate precipitation 
and solution of the aluminum, in the ex- 
cess of the alkali, an appearance will be 
given to the drop of aluminate matter like 
unto an animalcule.” The discoverer 
states, however, that it would bear about 
the same relation to the living thing, as a 
doll does to a child. 

“Able electricians declare that, by pass 
ing currents of galvanism through solution 
of silicate or ferrocyanate of potassa afte 
a time, sometimes several years, numerot 
small insects have been developed.” Bu 
when the whole transaction was reduced t 
rigid inspection, it was found that the insect 
were slow to come if the solution was no 
exposed to the atmosphere. Professo 
Schulz, of Berlin, boiled the vegetabl 
and animal infusions, so as to destroy al 
germs of organic life, and expelling 
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the atmosphere, he attached an apparatus, 
so that all air passing in, must pass 
through sulphuric acid. In this instance, 
no living forms appeared during an ex- 
periment of two months, Whereas the 
same infusion being placed in the open air 
and exposed to the same light and heat, 
humerous animalcula appeared in a day 
or two. This led to the conclusion that 
the ova or egg was communicated through 
the air. [See Hitchcock’s “Creation by 
Law,” 303.] 

This ubiquitous “egg” arises at every 
turn of the way. How is it to be escaped? 
The job is once more undertaken by Hux- 
ley. He represents the “ Protoplasm The- 
ory.” And the skill with which he plays 
his cards, parallels that of the “ Heathen 
Chinee,” Ah Sin, though we suspect he 
1s not able to conceal such a superabund- 
ance in the sleeves of his coat!) He commen- 
ces with what he calls protoplasm, This is 
defined as the fluid clement found in the 
plant, whence are its secretions, and 
whither it goes for its nourishment and 
growth. This fluid, it is said, when 
brought under sufficiently powerful micro- 
scopie observation, reveals minute bodies 
m constant action. If we enquire how 
protoplasm is formed, we are told that it 
Is the production of carbonic acid, water, 


40 FOLLIES OF FREE THOUGHT. 


and ammonia, under certain conditions, 
one of which is the contact of the electric 
spark. Well, we admit it, and ask what 
this has to do with other classes of life? 
We are answered: “ Animals feed upon 
plants.” Granted; but how do the ani- 


mals come into existence? Now, observe | 
how he toils to find the missing link. 


“There is a living body called Æthalium 
Septicium, which appears upon decaying 
vegetable substances, and in one of its 
forms, is common upon the surface of tan- 
pits. In this condition it is to all intents 
and purposes a fungus, and formerly was 
always regarded as such ; but the remark- 
able investigations of De Bary, have 
shown, that in another condition, the 
Æthalium is an actively locomotive crea- 
ture, and takes in solid matters upon 
which apparently it feeds, thus exhibiting 
the most characteristic features of animal- 
ity. Is this a plant, or is it an animal? 
Is it both, or is it neither? Some decide in 
favor of the last supposition, and establish 


an intermediate kingdom, a sort of a bio- | 


logical No Man’s Land for all these ques- 
tionable forms. But as it is admittedly 
impossible to draw any distinct boundary 
line between this no man’s land and the 
vegetable world, on the one hand, or 
the animal on the other, it appears to 
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me that this proceeding mercly doubles 
the difficulty. Protoplasm, simple or nu- 
cleated, is the formal basis of all life. It 
is the clay of the potter, which, bake it 
and paint it as he will, remains clay, sep- 
arated by artifice, and not by nature, from 
the commonest brick or sun-dried clod.” 

We are to understand, then, that on one 
sidef the altar stands the vegetable, and 
upon the other the man—and the wedding- 
ring is the fungus! This is delightful. 
We are all of us—plant—beast—man—ex- 
actly alike— merely dust — “clay,” Mr. 
Huxley would say—and unto clay do we 
return. It is gratifying, however, to con- 
template that we are in the hands of “ the 
potter,” and also that we are “separated 
by artifice.’ This, at least, shows design 
anda molding hand. And although Mr. 
Huxley unconsciously blundered on this 
truth, let us thank him for his opportune 
trip of the toe! 

Shall we hear him again upon the ori- 
gin of life? “What is the origin of the 
matter of life? Is it, as some of the elder 
naturalists supposed, diffused throughout 
the universe in molecules, which are inde- 
structible and unchangeable in themselves ; 
but in endless transmigration, unite in in- 
numerable permutations into the diversified 
forms of life, we know? Oris the matter of 
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life composed of ordinary matter, differing 
from it only in the manner in which its 
atoms are aggregated? Is it built up of 
ordinary matter and again resolved into 
ordinary matter when its work is done? 
Modern science does not hesitate a mo- 
ment between these two alternatives. 
Under whatever disguise it takes refuge, 
whether fungus or oak, worm or man, the 
living protoplasm not only ultimately dies 
and is resolved into its mineral and life- 
less constituents, but is always dying, and 
strange as the paradox may sound, could 
not live unless it died. All work implies 
waste, and the work of life results directly 
or indirectly in the waste of protoplasm.” 
Speaking of the lecture he was then giv- 
ing, and the wasting influence upon his 
own protoplasm, he remarks: “ By and 
by I shall probably have recourse to the 
substance called mutton, for the purpose 
of stretching it (the protoplasm) back to 
its original size. If digestion were a 
thing to be trifled with, I might sup upou 
lobster, and the matter of life of the crus- 
tacean world would undergo the same 
wonderful metamorphosis into humanity. 
And were I to return to my own place by 
sea, and undergo shipwreck, the crustacea 
might, and probably would return the 
compliment, and demonstrate our common 
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nature by turning my protoplasm into liv- 
ing lobster. Hence, it appears to be a 
matter of no great moment, what animal 
or what plant I lay under contribution for 
protoplasm, and the fact speaks volumes 
for the general identity of that substance 
in all living beings.” 

This reminds us ot the fellow who, being 
hungry nigh unto death, ventured to “lay 
under contribution” a roasted skunk, re- 
marking that “he was so empty, anything 
would do to fill up with!” Does Mr. 
Huxley imagine he could get much pro- 
toplasm from a sponge or even that “ liv- 
ing fungus!” Why not though? “ Pro- 
toplasm is the basis of life, and belongs to 
our common nature.” Or does he really 
think that the fungus which “appears to 
feed,” or even the sponge, will ever have a 
stomach for him when he “goes to his 
own place!” As Braden would say— 
“This is twaddle!” Supposing, however, 
that we admitted it, do the functions of 
one animal pass to another? Because Mr. 
Huxley eats mutton, is he a sheep? One 
might be led to suspect so, from the docile 
style in which he bleats materialism. To 
use the language of Professor Stirling, 
one of his ablest reviewers, “ we shall not 
come to fly by feeding on vultures, nor 
they to speak by feeding on us. No pos- 
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sible manure of human brains will enable | 


a cornfield to reason.” And again, “ pro- 


toplasm can only be produced by proto- | 


plasm, and each protoplasm by its own kind. 
For the protoplasm of the worm we must 
go to the worm, and for that of the toad- 
stool to the toadstool. In fact, if all liv- 
ing beings come from protoplasm, it is 
quite as certain that but for living beings, 
protoplasm would disappear. Besides, if 
for protoplasm, pre-existing protoplasm is 
always necessary, how was there ever a 
first protoplasm !!” 

We close this chapter by re-stating that 
the struggle lies between the egg and the 
protoplasm. Dead matter does not make 
up iuto a good explanation. One of the 
two must account for life, if a creative 
power is set aside. The protoplasm the- 
ory, popularized under Huxley’s capti- 
vating rhetoric, invited attention, because 
whatever floods or flames might have done 
to the egg, germ or product, it was con- 
ceived that protoplasm, under certain con- 
ditions, could be made at any time from 
carbonic acid, water, and ammonia. It is 


sufficient to say that Mr. Huxley has 
never found the conditions for instant 
manufacture—shown the “ artifice of sep- 
aration ”’—nor proved himself or any one 
Let it not be 


else to be “the potter.” 
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thought, though, that this is for the want 
of good effort. He is an industrious man 
and in his sphere useful. But to do the 
work of God is not his sphere. In mak- 
ing chemical tests, though not so practical 
as Liebiz, he is equally busy. One, out 
of his many experiments, is the notorious 
fresh-beef instance. For days he kept his 
sample under the air-pump, while all mod- 
ern philosophers gazed on tiptoe around 
him. The simple held their breath in dread 
of what might be discovered. It was an 
extraordinary ease. Would those proto- 
plasms—vulgarly known as maggots—-favor 
with their attendance? There being no 
“eggs” handy, they declined! Here again 
was “vanity and vexation of spirit.” The 
chemist is thrown back upon the sad al- 
ternative of “eggs ° or nothing. 

So the scenes shift, and the materialistic 
panorama unrolls, promising new wonders 
to the eye. 


CHAPTER EIGHTH. 


We now come to Spiritualism, the latest 
phase of development. In its opposition 
to a Creative Power, its positions are those 
of Pantheism, with nothing additional. 
Ín both, God is ignored, and His revelation 
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ridiculed and denied. But behold a con- 
trast! In past chapters we have had 
under examination theories which looked 
upon the intelligent part of man as the 
result of brain organization. We are now 
to consider a view which accepts that, but 
represents the spirits of men as instantly 
entering into a state of progression at 
death. The inexorable law of the skep- 
tical naturalist would not allow more for 
man than for the brute, excepting that 
during life he acquired the highest grade: 
of physical growth. It said, “ one world 
at a time,” and the chorus of its subjects 
was, “we know no other!” Matter, with 
them, perpetually triumphed over mind. 
Spiritualism promises more. It reverses 
this decision, declaring that Mind perpet- 
ually triumphs over matter. As evidence, 
it cites you to cases of daily occurrence,” 
and promises that this is only the begin- 
ning of good things.. Its oracle is, “ You 
shall never die!” It was wise in the 
materialist to close man’s career with the 
grave. Seventy years are full enough to 
perplex him, with the rapid strides of 
intelligence, brilliant flights of imagination, 
large resources of hope, and- profound) 
veneration for a Superior Being, to which] 
man attains in that span of time. Yet 
little as we can account for man’s su- 
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perb faculties, upon any mere brain 
hypothesis, the task is nothing in compari- 
son with that which withont a God, seeks 
to demonstrate, as beyond doubt, the sepa- 
rate existence and growth of spirits. Of 
the two godless schemes, the former is by 
far more consistent. It declares the mind 
to be the product of the brain, and co-ex- 
tensive with the brain; hence the death of 
the brain is the death of both. The latter 
Separates between brain and mind, sending 
the intelligent part on—to attain to that 
which it declares to be a fiction—Divinity. 
On the human side, we have the spirit of 
a Shakspeare, multiplying in power, by in- 
finite acquisitions of knowledge; on the 
divine, not a conscious thought. ‘That is 
a strange heaven indeed, which can find 
ample room for the growth of man, aud 
yet none for the existence of his Maker! 
But we are curious to know something 
of this progressive spirit’s origin! It is 
said tu possess the power of materializing 
itself and returning to this world. Yet it 
1S n no sense part of the body, as are the 
heart, Jungs, brain, or any other organ, 
Since it lives on when they return to dust. 
We can not account for it rationally, either 
upon the principle of a developing-germ, 
for this is an atom of flesh. Neither is it 
anything like breath, because this perishes 
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ina moment. Spiritualism teaches us that{ ~ is an impassable chasm. Those who at- 
the instant after leaving the body the spir- tempt to cross it merely attempt, and the 
it has a separate, conscious and intelligent result is, we have given to us some of the 
existence; and at any hour between the) most puerile manifestations of the future 
most premature birth and old age, when it glory. Log cabins, farms, fish ponds, 
might have left the body, it would havef hunting grounds, race courses, and other 
had a separate, conscious and intelligent such commonplaces of the present life are 
existence. [See “ Death and the After jumbled together, not as a type of what 
Life,” Davis.] It must then be an inde- heaven will be, but as an inspired declar- 
pendent entity; and, if so, we have an ation from the spirit-land—of what heaven 
intellectual entity not necessarily depend-§ is! You call Spiritualists’ attention to 
ent upon flesh, differing wholly from flesh, this, showing that the conceptions of hea- 
and yet originating in nothing distinct ven are governed by such conditions as 
from flesh! This is man’s substitute forf whether the revelator is young or old, 
Creation !! learned or unlearned, sedate or sportive, 

There is still another question that and you are answered that “we are all in 
troubles us: It is not whether spirits live) a state of progression just yet, and must. 
on; we ourselves are assured of this. But bide our time.” But this is a farce; either 
how does Spiritualism know it? Here the descriptions of another world are cor- 
clairvoyance is called to the rescue, Yet rect, or the Spiritualist has no other world ! 
upon a careful collation and analysis of Clairvoyance is not something wholly 
instances, it will be found that “ mind- belonging to Spiritualists, much as they 
seeing ” deals entirely with scenes common may covet its exclusive benefits. It is 
to man. Undoubtedly there is a mystery used just as frequently in opposition to 
even in this. How any person unac- them as in their interests. While they 
quainted with me and the localities of my diligently assert that through the magnetic 
former life can be made to see every nook waves of the soul entering into spirit-com- 
and by-way that formed part of the ram- munion—such and such things are be- 
bles of my boyhood, is somewhat hard to held, others looking through the same 
tell. But between this and beholding an media, reveal the very revise. “A king- 


accurate transcript of an unknown world, dom divided against itself can not stand.” 
4 
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Whom then shall we believe? Shall we 
credit the Spiritualist, when he “ declares 
in his haste that all men are liars”? Or 
shall we hear and weigh both sides, and 
judge accordingly ? 

It will be seen that we do not deny the 
clairvoyant state. Nay verily; we accept 
it! We believe it! But is this Spiritual- 
ism? Unconscious cerebration, psychology 
and clairvoyance are no new things; but 
Spiritualism as at present connected with 


them is/ Does Spiritualism, as a semi- 


religious system, seeking to supersede 
Christianity, derive its life by hingeing ou 
to the phenomena of science? If so, is 
not the science the religion, and Spiritual- 
eism merely a hanger-on—a parasite ? 

Table-tipping seems to be looked upon 
as one of the great miracles of Spiritual- 
ism, To many, it appears as great a proof 
of its authenticity and genuineness, 28 
would the resurrection of a man from the 
dead. To others, it seems utterly inexpli- 
cable that a ten-foot table can soar and 
float like a feather. In their zeal for the 
truth they deny the phenomenon. Then 
comes the proof. They stand dumbfounded. 
They shake their heads, and point with 
their finger, exclaiming: ‘ Witchcraft! 
necromancy !!” 

For the satisfaction of such trembling 
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souls let us for a moment enquire concern- 
ing the forces around us. We shall soon 
stagger at the power couched therein. 
How is it that a drop of water under the 
coffee pot sets it to dancing? How is it 
that a tablespoonful at a time converted 
into steam runs a corn thresher? How 
does a burning-glass wrap the distant ves- 
sel in flames? Low does heat expand this 
solid earth? or cold contract it? How 
does planetary attraction lift the waters 
into high tides? How does the magnet 
draw the piece of steel? How does the 
flash of lightning rive the giant oak into 
splinters? Before we can answer these 
questions satisfactorily we must make our- 
selves familiar with the subtle forces of 
the universe. 

To come a little closer, how is it that 
the nerves and muscles of a maniac mea- 
sure strength with four times their num- 
ber? How is it that the psychologist’s 
patient can be so influenced by him as to 
do his will, even dropping down as dead 
at the caprice of the professor, though sep- 
arated from him by the width of a street? 
This is but a sample of things one may 
witness any day, mysterious to be sure, and 
yet we never think of explaining them by 
witcheraft or necromancy. 

Now to return to table-tipping. We 
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must admit it. That being done, we scru- 
tinize the method. First, then, we observe 
that the force does not manifest itself in- 
stantly. It frequently requires hours, and 
even days; sometimes it fails signally. It 
seems to prepare itself by gathering up its 
strength, somewhat as does the electric 
force. Any one who has ever seen and 
heard a galvanic battery, in course of 
preparation, will know what we mean. 
Yet it is not wholly electric. Neither is it 
a muscular power. Its motions to and 
fro, and up and down, are not those of 
objects when handled—as the lifting of al 
box of goods, for example. Some of the: 
finest and most impartial physiologists tell 
us it is probably the result of an uncon- 
scious action of the brain, the ganglion or 
the nerves. It certainly proceeds from chi 
human organization. One leading thinker 
among the Spiritualists tells us that “ the 
brain is constructed upon the principle of 
an electro-magnetic battery—the cerebrum 
corresponding with the positive side, or the 
platinum and copper portion, and the cere- 
bellum to the zine or negative pole, and 
the double nerves to the wires by which 
the electric current is complete.” Another 
says, “every individuality, from an atom to] 


— eee 
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the head, but surrounds the entire body, 
although the positive pole of this soul- 
body culminates at that angle.” This is 
gathered unconsciously by the medium 
frown all possessing it in the chain of per- 
sons round the table. The table itself 
moves in the direction of the medium as 
the needle does in the direction of the 
magnet. It can be repulsed by the me- 
dium according to the law of positive and 
negative, exhibited by the magnet. The 
force that is gathered is controlled and 
directed by the intelligence of the medium, 
and he himself is controlled by heat or 
cold, a wet day or a dry one, a headache 
or a cup of tea, so that by the introduction 
of some of these influences the force in- 
stantly grows stronger, while being brought 
in contact with others, it dwindles and 
departs. What shall be done with these 
facts ? 

As further proof that the force arises in 
the haman organization, and probably in 
the brain, we give our readers the results 
of the most candid experiments. “ What- 
ever tends to bring all the minds present 
into harmonious action obviously promotes 
the action of the force. General conver- 
sation on a common topic, prayer, recita- 


tion, and above all, music, are marked and 


sphere. It is not confined to the region off universal in their effect of increasing the 


| 

Í 

| a human being, is surrounded by a magnetici 
J 
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power and flow of the Force. On the 
contrary, whatever directs the various 
minds in the circle into diverse action, as 
talking on different matters, or on themes 
creating discordant opinion or exciting 
rival emotions, operates invariably to 
weaken and often to extinguish the Force 
during the continuance of such diversity 
of mental action; and it is revived on 
recourse to music, or whatever has the 
effect of restoring harmonious brain ac 
tion.” As an apology for this, it is said 
the spirits are not fond of strife. But 
imagine some of the belligerent ones, such 
as each person can easily call to memory, 
affronted by controversy. The idea is 
laughable. We now offer a physiological 
view. “If there be, as many physiologists 
contend, a stream of waves of vital force 
incessantly thrown off by the nerve centers, 
and to which the name of ‘brain-wave’ 
has been given, it is readily intelligible 
how discordant discussion should dissipate 
the Force, and music promote it. When 
all the brains present are working in har- 
mony the waves thrown off are synchron- 
ous, and all swell the flow of the stream 
through the conductor to the attracting 
force of the medium. But if the actions 
of the brains are discordant, the brain- 
waves, by a well-known law, fall foul of 
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each other, and being thus partially neu- 
tralized, the flow of the stream 1s dimin- 
ished and even destroyed.” [“ Spiritual- 
ism Answered by Science,” 55.] As the 
gentleman from whom we take this state- 
ment has been objected to by spiritualists 
as a false witness, we corroborate him by 
introducing the testimony of Dr. William 
B. Fahnestock, a leading spiritualist. At 
this very time he is writing an extensive 
series in our favor. Speaking of some 
singular manifestations which were report- 
ed in the New York Herald, as having 
occurred in Plymouth Church, during Mr. 
Beecher’s opening prayer, such, for exam- 
ple, as the moving to and fro of the ia 
porters’ table, he says, “ Here also prayer 
and other religious exercises produced a 
condition in the reporters or in the en 
gation that enabled spirits to approach an 
move physical bodies. Music, harmony, 
fear, or any emotion of the mind that 
soothes or relaxes the nervous system 18 
favorable to the production of this state ; 
and if we desire health or to establish an 
intercourse with spirits, the true nature of 
this condition, and the powers of the sub- 
ject therein must be studied. Then the 
investigator will find that the phenomena 
that heretofore have been ascribed to ani- 
mal magnetism are powers possessed by the 
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faculties of the subject, and that his will is- 


paramount, and can create as well as cure 
disease.” We may expect that he will 
insert something about the spirits here and 
there by way of compromise, but in this 


brief extract alone, he has admitted enough | 


to neutralize every necessity for spirits, 
and his brethren begin to feel it too. R. 
R. Roberts attempts a review of his posi- 
tion in “ The Religio- Philosophical Jour- 


nal,” March 9th, 1872, the conclusion of © 


which we extract: “If there is nothing 
true but statuvolism, and if it explains all 
the psychologic phenomena of the past 
and present; if there is no such thing pos- 
sible as one person impressing or exercis- 
ing an influence over another—if the sub- 
lime utterances that fall from the lips of 
Emma Hardinge, Lizzie Doten, Thomas 
Gales Forster, and hundreds of others, 
canal be explained by the statuvolic the- 
ory: in short, if disembodied spirits have 
nothing to do with their utterances and 
Supposed inspirations, it is full time we 
knew the fact, and that we govern our- 
selves accordingly, and hereafter call things 
and conditions by their right names.” To 
this, every honest man will cry out lustily, 
“Amen,” 
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CHAPTER NINTII. 


We now come to the Gibraltar sheh 
Spiritualism storms at in vain. In ary 
that spirits may com municate ideas it & S 
have a medium. To excuse itself for this 
need, it attempts to draw Sh a 
a similar suicide to its own. It dec bres 
that God himself could give no revela- 
tion excepting through a prophet se 
tle. Of course this is not true, histori 
cally or otherwise, for he certainly paur 
nicated directly to them. But even paint 
it. Those apostles and prophets oe 
unlettered men — perhaps not quite # oe 
so as the apostles and prophets of to- ay wN 
but still unlettered men. Now the no : 
tions they gave men did not p Ti 
their ignorance, but came to t pnn A 
above all ignorance, prejudice or passic a 
How is it with regard to present spiri 
mediums? We shali let one of the best 
authorities in the land tell us. “The com- 
munications made by the intelligence that 
undoubtedly often directs the Force, are 
characteristic of the medium. As he n 
50 are they. The language, and Ta ve 
spelling, are such as he uses ; the ic eas = 
such as he would be likely to possess—nei 
ther better nor worse. If he were to com- 
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municate avowedly with his bodily organs 
it would be done in precisely the same 
manner, ‘Thus the communications in the 
presence of an English medium are in 
English phrase, if a Scotch medium in 
Scotticisms, if a Frenchman, in French. 

he ideas conveyed are those of the me- 


dium. It he is intellectual, so are the 
If vulgar or unedu- 


communications, 
cated, so are they. Their religious tone 
varies with the faith of the medium. In 
the presence of a Methodist medium, the 
communications are Methodistical; if a 
Roman Catholie, decidedly Papistical ; 
with a Unitarian, free-thinking views pre- 
vail. If the medium is ignorant of gram- 
mar, the defect is seen in the sentences 
spelled by the Force, If the medium i3 
ill-informed on matters of fact, as in sci- 
ence and such like, the alleged spirit mès- 
sages exhibit the same errors; and if the 
communication has relation to a future 
state, the descriptions given of that sphere 
of existence are in strict accordance with 
the notions which such a person as the 
medium might be expected to entertain of- 
it.” (“Spiritualism Answered by Sci- 
ence,” Cox.] 

Is this rejected as false? Very well, 
we can make short work. Psychologists 
tell us a medium can be found among 
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every thirty persons. Take y afori 
among thirty good, strong-minded ae eria 
lists—one who denies God—if you please— 
liere he will not favor us—and also denies 
the existence of spirits, here he will SNA 
neither—put him in the clairvoyant a of 
and let him look for us. Now if ideas 
foreign to one’s own, can be imparted to 
the medium by spirits who may be a Sa 
ent, this will be a good way to test He i o 
make things safe, however, we ae ike 
to choose every person in the flesh TPN 
to be superior in intelligence, and nese 
all tricksters. ‘Then we agree to abide the 
Consequences. We only ask that we may 
be informed in words as men were ancient- 
ly, and not thumps! i ; 
- ae that Spiritualists pick up 
every possible instance, producing it Sam 
evidence of supernal help. Somnam = 
lism with its strange sleep-walking revela- 
tions—accidents befalling the brain by 
which unbalanced and erratic ‘power is 
nanifested—the wonderful retentiveness of 
the memory in calling up instantly a whole 
life-work during the process of drowning— 
these and cases of other kinds are brought 
forward upon almost every page of as 
Journals, and by almost every Fae 
clairvoyant, But if Spiritualism is to be 
the established religion, will it be based on 
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and matured minds are brought into court, 
they are instantly impeached as false wit- 
nesses! And with just how good a grace 
this style of denunciation comes from those 
who lose no chance to inveigh against 
church bigotry, judge ye! This very Cox 
who is denounced by the Spiritualists as a 
“materialist” and an “ infidel,” was ap- 
pointed by the dialectical Society of Lon- 
don, England, as one of the ‘ablest of 
English lawyers, in sifting evidence—for 
the purpose of examining into the claims 
of Spiritualism to be ranked among the 
sciences, His work was purely legal. He 
could but weigh the phenomena brought 
to light by the scientific members of the 
committee. When he began the investi- 
gation he was a skeptic—he accepted the 
phenomena as facts—explaining them as a 
new but real force, which for want of a 
better name he called Psychic Force. In 
so doing, he subjected himself to the taunts 
of some'of his previous friends—the accu- 
sation being that he had turned out a 
Spiritualist. 

The question of “ progression ” assumes 
some exceedingly awkward shapes. It 
signifies both mental and moral growth. 
‘The future state is taking into its capa- 
cious bosom, without stint or cessation, all 
classes of human beings. Sometimes an 
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appeal is made in behalt of those ignaga 
ones who were so sadly neglected in ais 
life. Hopeful of what may cep E io 
another sphere, we beseech an exhil io } 
of what is being done. To our morti a 
tion we are informed that “ when the ee 
quits its mortal tenement, it carries wit n A 
all the mental qualities and faculties A 
possessed here—the same knowledge an : 
no other—and that in its new sphere o 
existence it can obtain further Ma 
only by the same process of RE HA p 
in this world.” This may be true, but 11 
this world men grow. The man of aly 
is not what the man of twenty was, 1t he 
has “ passed through a process of ee ie 
tion.” Does he remain stationary in the 
next? A 
ey good. But we are speaking, now, 
ot those whose inclinations are right. 
Surely some, who were so assiugue in rage 
studies, while here, have lost pat ung A 
passing on! So opining, we call oe ' 
Instance of mental growth. Spiritua ia 
claiming to have new ideas, are now ca n 
ing for the spirit of Webster to Roly an : 
revise the Dictionary. Bring 1t: A 
Webster declines, Charles Dickens wou A 
suffice. There have been better men, an 
there have been worse. We take the ast 
as suitable, since he is claimed as a Spiri 
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ualist. [See Rel. Phil. Journal, July 13, 
1872.] What we ask is—let him finish 
Edwin Drood for us. We want none of 
your unknown authors, but we demand 
those whose style we instantly recognize! 
The people clamor for fiction. His is 
among the very best. They will not let 
Wilkie Collins complete it.. Put then the 
pen into the hand of a first-class medium, 
and have him call upon Charles to inspire 
its movements. We can be content to have 
the story closed as he was, without reckon- 
ing anything for growth. How shall this 
request be met? We were once told “ you 
must get yourselves into the conditions to 
comply with their requirements before you 
can expect to receive messages from them.” 
Very good again. Tt is peculiarly fortun- 
ate that mediums can be found ‘in other 
families besides Spiritualists’, Supposing, 
then, that persons do get themselves into 
those conditions, until they can set all the 
tables agog, and startle the natives by their 
queer exploits—what remains if Dickens 
does not manifest himself! i 
Sometimes a plea is made that the pres- 
ence of skeptics is injurious to the mani- 
festations. This plea is false. Skepticism 
in no way prevents the developments. 
That there may be persons present at a 
“sitting” who do impede operations is 
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simply certain from actual a ee 
But this is done in the same way that the 
interposition of a non-conducting substance 
affects the electric chain, The non -con- 
ductor is wholly ignorant of the affair, and 
is as frequently a believer as an tinbeliener 
But, seriously, we do not expect to me e 
the message. Mr. Diekens was not nay P 
to us personally while here, neither though 
he it worth his while to search us out. 
How can we expect him, now that he is 
absorbed in so grand an idea as infinite 
progression! No! we call upon Spirit- 
ualists because they claim te offer facilities 
and inducements to the great departed, for 
their return, utterly unknown to uay = 
they not call upon those of their “ inspire 
literati” who have surpassed our * learned 
savans”? Most assuredly. Is there no- 
thing in “being in sympathy with their 
mental eonditions”? It is said to be 
everything. Then this seems te meet the 
case. Will Dickens return ? gi 
Perchance it is disagreeable to Spirit- 
ualists to get themselves into those condi- 
tions! But from our humble observation 
it doth not so appear. Can they not get 
themselves into those conditions? If this 
is the obstacle, how much better off are 
they than their religious neighbors, uate 
of whom have erred in the idea of “ get- 
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ting religion”? They seek to correet 
them. But if the blind lead the blind, 
will not both fall into the ditch? 


THOUGHT. 


we must give up in despair. But we cau 
not help wondering, why those master- 


spirits mentioned, should be so willing and 
free to give us their ideas while here in — 


their prison-houses, and yet so sullen or 

restricted in the palaces of progression. 
In conclusion, we can not forbear calling 

attention to a recent article in the New 


j 
Ah! but supposing the conditions upon 


the part of the spirits are not favorable! | 
There’s the rub. Of course in that case 


York Sun, exposing the trickery of Dr. 


Slade of New York. It appears his 
scheme consisted in erecting permanent 
screens and making use of some six fig- 


ures, trimmed out in illusion-lace and other — 


toggery, which he played, to and fro, upon 
threads, puppet-like—to represent spirits 
—exhibiting them in a dim light. After 


the exposure through the “Sun,” this doc- — 


tor is denounced by the editors of the 
“ Religio Philosophical Journal” as a Ju- 
das. They still endorse him, however, as 
a good medium, “for playing upon the 
accordion by spirit-power alone and for 
spirit-writing on the slate without the aid 
of buman hand.” [R ligio Philosophical 
Journal, March 23d, 1872.] 
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in securing it, but if it is not secured, the 
world will sink into irretrievable ruin. 
Spiritualism offers what it conceives to be 
the only true remedy for the extirpation 
of evil, It professes to see in vicarious 
suffering an apology for crime. Thus it 
illustrates: “I start out for Chicago, and 
after riding some hours, am informed by a 
gentleman that I am on the direct route 
for San Francisco, and already scores of 
miles out of my way. I reply, ‘I am 
aware of this, sir, but I wish to see and 
enjoy the scenery upon this route, and 
have made arrangements, by which, at any 
moment, I can jump over on to the other 
road? It is supposed if L could be made 
conscious of my delusion and be compelled 
to return, the labor and expense would be 
such, that I should be more cautious in 
future as to what course I took.” This 
illustration is applied to the course of the 
Christian in pleading the advocacy of the 
Son of God. It is said “let him make 
amends for what he has done.” “Ts is 
wrong for him to rely upon an immediate 
forgiveness.” “That being taught he may 
so rely, he is encouraged in licentions con- 
duct and prevented from correcting it.” 
“It is better to teach that every man is 
his own Savior.” “ For every violation 
of law he shall pay the penalty.” Teach 
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the people it is urged “ that every e 
the architect of his own fortune, anc 
arbiter of his own spiritual condition, ant 
we shall have less vice and more virtue in 
the land”! f 
In reply to this we say every pe 
the architect of his own fortune. ete 
build, too, on the sand or on t ee 
God coerees no man. ” Ev cry y e 
suffer when he violates law. Ani a $ 
fers with him. Every man ts nl 
upon to work out his own sala ie sete 
God opens up the way and pro ve as ae 
ance. Now if any pernicious theo ogy, a5 
ever taught that when a man en N 
Christ’s body he can think as he ae a 
go where he pleases or do as he pleas a 
and that in each instance, matters sh : 
adjusted, and he go unwhipped simp y l Ss 
cause he has an advocate — such teac $ g 
is of the devil. God’s teaching 15 math 
“That servant who knew his lord ai ; 
and prepared not himself, neither a a 
cording to his will, shall be bea T Ta 
many stripes.” A pitiful soul is 1e, W A 
would run riot in iniquity, trying to cc 
the fearful consequences that must A i 
both in this world and in the ane a 
come, by pleading the advocacy of th 
of God! i 
The finest compliment ever paid to 
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Christianity was this left-handed one of 
the skeptic: “The teachings of Christ 
are so lofty that during eighteen hundred 
years no one has been found capable of 
living up to them.” It is no apologist for 
man, neither does it need man’s apology. 
It needs no elaborated explanation to show 
how it accommodates itself to man’s baser 
nature. For it does not. It cries “ Come 
out!” “Come up higher!” “ Be ye per- 
tect, as your Father in heaven is perfect!” 
When it meets a man it brings him in- 
stantly to a sense of his shame, But strip- 
ping him of his filthy rags it clothes him 
anew. Neither does it turn him adrift to 
wander on, a stranger to comfort and 
peace, It welcomes him into the most 
royal family in the universe, placing him 
side by side with God’s redeemed ones and 
the angels of heaven. It introduces him 
to a Teacher and a Brother, touched with 
the feeling of our infirmities, yet in his 
example pure and nourishing; and while 
counselling to follow the Master in one’s 
struggle upward, points to the pride of 
life, and the vanities of the world, and 
commands that they be trampled beneath 
his feet; demands that every lust be curbed 
and destroyed; admonishes him to seek for 
glory, honor and immortality, promising 
eternal life; frowns upon every species of 
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devotees? Does it pander to their de 


72 FOLLIES OF FREE THOUGHT. 


Nay verily! In trumpet-tones it declares 
“The wicked and abominable, God will 


judge!” Hence it appeals unto them “to | 
cease to do evil and learn to do well!” © 


But if they will not hear and obey, it 
declares they shall be “cast into the lake 
of fire?” Thus every man is rewarded 
according to his works! 

The latest communication frem Dr. 
Hare, one of the most honest and educated 
of Spiritualists that has ever “ passed over 
the river,” contains this statement as the 
result of his observation in  spirit-land. 
“Spirits return to earth, and in a mater- 
jalized form gratify their appetites and 
lusts by association with kindred spirits in 
the flesh.” “That the spirit of the drunk- 
ard may return, and participate in the 
pleasures of intoxication by feeding upon 
and drawing nourishment from the drunk- 
ard in the flesh.” “That the lecherous 
creature may continue his lustful habits by 
an association with the lustful.” Davis 
avowed this years ago. No Spiritualist 
denies this to be given by inspiration ; nor 

is there one that will dispute its claim to 
fact. All Spiritualists believe it, and the 
purer-minded among them strive to rise 
above it. Here is one striking contrast 
between the systems of Christianity and 
Spiritualism. The one is so /ofty in its 
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to be scarcely = i 
the other so low that by pnt ee re 
nobler ae rise ae T er at cies 
s a drop in the bu b : 
a, Seek that. For SN =? a A 
a little place of its own. a Ree 
ventions, a Spiritualist spea x ET 
of God, Christ, the Church, rg reas 
he is cried down as one who me niet 
over all his orthodoxy into Y ee 
What becomes of the ee ada 
Standing, by choice, uel : ee ae 
of the vortex, they are suc mie 
untary victims of a false an 
ence all fear of judgment o sly 
straint of oa they are sim] 
assing on to a happier Sp; tl 
Hep they take is progressive — that sil 
a beneficial schoolmaster, W 
train and teach them—that 
ing they will endure wi 
arises from violating pay 
being, as Universalists ae 
do, and what then? Do be pio 
they thus suffer? Does not Ms eh aa 
it he even lives up to his d ast 
ing, suffer things which the si rot 
not of? If he transgresses, : ee ay with 
suffer from nature's penaltics, rl sl 
all men? ‘To be sure. But wh 
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does this place upon those who do evil? 
Take the statement that “the lustful re- 
turn,” and we readily see! As the crime 
of lust fastens deeper and deeper in men, 
their physical system wastes and rots, and 
they drop into early graves. Yet such is 
their utter unconsciousuess of any penalty, 
or such their absolute unconcern, that it is 
avowed they return to indulge anew. If 
this declaration of Spiritualists be true, 
there is at once an end of that other notion 
of theirs, and the Universalists— that vio- 
lation of the laws of nature impose all nec- 
essary punishment!! Weare a little puz- 
zled, too, to see how progression can be 
vouched for! What inducements, what 
influences, has the man who has unlimited 
privilege to revel with his kind? Abso- 
lutely none. Spiritualists tell us pure 
spirits hate such, and positively refuse 
association. This logic of “growth” when 
examined carefully does not find even a 
hope or a hypothesis to build on! 

What is the probable truth regarding a ` 
correction of life? That if a man really 
experiences keen suffering, through the 
habit of intoxication, he will be at least 
more cautious until pain passes away and 
he forgets its acuteness. Should the plea- 
sure he derives from the habit, counter- 
balance the pain, he will repeat it. Should 


opportunity offers. 
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there be no apparent penalty, he ih u 
dulge as often as appetite demands an 
3 And he will be apt to 
apply this rule, in the aes í ates 
tite, wa i Hi T 1e : 
strained by a higher law! b- 
BT hroughout our chapters pe ag A 
ualism, thus far, we have hac $ i pi 
object in view. This was to pee ip as 
didly and treat it in truth. We hav p 
allowed ourselves to think for one nes 
that all its adherents cling to it for Ms 
purposes, Neither have we becn As : 
dogmatically to assert that it ae E 
claims at the hands of science. e a 
not welcome it into the world. oe xing 
among us we hope to sec good P Ca d 
it. This will be of a negative character. 
It will lead those who have relied we 
much upon animal causes, for pe a 
sults, to look over their ground, anc sas 
for new beginning corners. We : ee 
such reviews, prompted by what they may 
be, moves in the right direction. nu 
But while we deal justly with erri pi 
purpose to do justice to error. y on r 
some exposures to make. Let He $ an 
by introducing some extracts vette 
daily papers and Spiritualistic pe ue 
as taken by men who have occupie 
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ficld before us. For the sake of system 
we classify thus: — 


ITS TRICKERY, 

“a 

Mr. Faulkner, a philosophical instru- 
ment maker, of London, writes “ that for 
many years he has had a large sale for spirit- 
rapping magnets, and batteries expressly 
made for concealment under the floor, in 
cupboards, under tables, and even for the 
interior of the center support, of large 
round tables and boxes; that he has sup- 
plied to the same parties quantities of pre- 
pared wire, to be placed under the carpet 
and oil-cloth, in fact for every conceivable 
place; that all these were used for spirit- 
rapping, and the connection to each rapper 
and battery was to be by means of a small 
button, like those used for telegraphic bell- 
ringing purposes, or by means of a brass- 
headed or other nail ander the carpet of 
particular patterns known to the Spirit- 
ualists. Tle describes the rappers as cal- 
culated to mislead the most wary, and 
adds, there are spirit-rapping magnets 
constructed expressly for the pocket which 
will rap at any part of the room.” Dr. 
Randolph, for many years a noted medium, 
and who has taken some pains to expose 
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“the tricks of the trade ”— who s a 
among them, but called “erratic,” ye ; i 
not retract the following r e 
“The result of my observations NA 
one half dozen sounds out a daa i 
thousand that p PA A, 3 ka cae 
ine —that is, not mac pp 
foot against the leg of a table s P 
by some other jugglery—tt is a g y: i 
centage. When mv m 
„ianos in dark rooms, i amig 
Bedium be mittened and held by oe 
and the music still goes on, the ee 
is that they do not produce it ee 
upside down is an art readily o sae 
atter a few weeks’ private we a 
Matches, or a lump of prospe ah 
very good imitations of ae “4 ed 
When spirits in dark rooms ~ OT 
and talk through trumpets, if, un = et 
the medium, a little printer's nk be oles 
on the mouth of tlre instrument, a e ed 
ful black circle will when lights are ¥ ae 
duced, generally be found ee 
medium s labial appendage. „E a, k 
are the king humbugs of nen is ee 
erally.. The trance can be easily in shee 
I can enter it any time in five “my ae 
when I choose to do so. It can als 


brought on by the use of heap hae 
of sugar and the juice of a plan 
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grows wild by the acre in Central New 

‘ork, Generally five of these lozenges 
will produce a kind of waking clairvoy- 
ance and mental intensity, fully equal to 
the solution of any problem that can en- 
gage the attention. A preparation of the 
common straw and black berry will do the 
same, Itis, in short, the highest state of 
mesmerism reached by a shorter, safer and 
quicker road.” 


THE EXTENT OF ITS TRICKERIES, 


This “ erratic” Dr, Randolph says, “ I 
was a medium about eight years, during 
which time I made three thousand speeches 
and travelled over several different coun- 
tries proclaiming the new Gospel. Exper- 
ience hag taught me that sixty-five per 
cent. of the medical clairvoyants are arrant 
knaves, humbugs, and catch-penny impos- 
tors; thirty per cent, are refined, sy mpa- 
thetic, nerval persons who arrive at ap- 
proximately true diagnosis by sympathy ; 
such are not clairvoyauts of Course. And 
five per cent. of the whole are really what 
they claim to be, in various degrees of 
pertection, I am personally acquainted 
with three hundred and forty-one professed 
medical clairvoyants, and of these there 
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are seven actual seers who 3 see 
testing: and of these there is only ones 3 
America. Of speaking mediums peer 
five per cent. are, in my apinan ic aS 
of demoniac influences; twenty- bo 
cent. are DIEE iano i e 
ent, may be under hea 3 
such as are to be found in ka 
church history ; twenty-five per een ic 
honest-hearted men and women la ier 
under the world-saving Sh Rens th i 
remaining seventcen per cent. ona he 
persons who have the power in t sae ie 
{although they assign it to the ey a 
inducing at will a dreamy sort of ecstacy 
BH : 
ea J. Davis says in his “ Present ce, 
“moved by the above unpre ne 
therefore unexpected classification, I a a 
that, when the unprejudiced eye age e 
whole field occupied by these won or 
ful developments, the mind can not Wa 
the conclusion that fully forty per oe A 
all and every description of the re ne 
ations are truly spiritually originate i 3 : 
about thirty per cent. is epiteni Py 
chology ; about twenty-five per A : yn- 
pathy and misapprehension, w a Pr 
mainder, six per cent., is simple ae a 
or voluntary imitation by a ie o F 
attention and approbation.” Again 
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says in the same book, page 134, “The 
spiritual manifestations will come to a crisis 
very soon, and be rejected in toto for their 
worthlessness and transcendent absurdity, 
unless media and spiritualists generally 
consent to conduct themselves more in 
harmony with a comprehensive reason, and 
the principles of a universally applicable 
philosophy.” 


ITS CONTRADICTIONS. 


A leading Spiritualist deploring their 
antagonistic teachings says, “ we are taught 
that God is a person, that he is impersonal. 
That he is omnipotent. That he is gov- 
erned by nature's laws. That everything 
is God. That there is no God. That we 
are Gods. We are taught that the soul is 
eternal— that it commences its existence 
at conception —at birth —at matnrity—at 
old age. That all are immortal— that 
some are immortal—that none are immor- 
tal. That the soul is immaterial — that it 
is material—that it is unchangeable—that 
it changes like the body—that it dies with 
the body—that it developes the body—that 
it is human in form—that it is without 
form—that it is in but one place at a time 
—that it is in all places at the sume time. 
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are taught that the spirit-world is on 
k that it is just above the air beyond 
the milky way. That it has ae one 
sphere, that it has three spheres, six sp ee 
seven spheres, thirty-six spheres, an a 
nite number of spheres. That it is a rea 
tangible world; that it is all the creation 
of the mind of the beholders, and appears 
different to different spirits. That it 1s 
inhabited by birds, animals, ete.—that pey 
do not inhabit it. That it is a sea of ether 
—that it is a plain—that it has Se 
lakes and valleys. We are taught ee 
Spirits eat food —live by absorption — 
on magnetism —thoughts—love”! [Dr 


Wm. B. Porter.) 


{TS TENDENCIES. 


A writer in the “Banner of Light” 
says, “ Spiritualism in its present sine 3 
corrupting in its tendencies. It a 2 
looseness of life.” Another says, ma 
my friends destroyed themselves, an 5 
attempted it, by direct dente Shee 
has banished peace from happy ee ies, 
separated husbands and wives, and el 
tered ihe intellects of thousands.” ti 
another, depluring the follies o P 
brethren, says, “ we are taught that th 
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who act the worst will progress the fastest, 
that we must go through hell to reach 
heaven, that sin is a lesser degree of right- 
cousness ; that there is no high, no low, no 
good, no bad, that murder is right, adul- 
tery is right, lying is right—that whatever 
is, is right! Ballou in his « Spirit Mani- 
festations,” page 159, speaking of these 
evil teachers, says, “not Gabriel himself 
should be reverenced enough to make us 
swerve from this rule. Should one bear- 
ing his exalted name undertake to teach 
us that darkness is light, that matter is 
spirit, that twice ten make five, that mur- | 
der is sometimes justifiable, that adultery is | 
purity, that lying in a good cause is excus- | 
able, that revenge is God-like, that injury | 
is the dictate of holy love, that notoriously | 
indecent and ridiculous conduet is proper, 
ete., then we may know he is a deceiver.” 
And that we may know how many Mr. 
Ballou would thus rank with deceivers, 
perhaps it is sufficient to say that the fol- 
lowing statements made by Mr. Wheeler 
at a Rhode Island Convention, and a gen- 
tleman in the Religio Philosophical Jour- 
nal, pass on undenied. “ As Spiritualists 
we have not acknowledged that there is 
such a thing as moral obligation. To us 
there is no evil— good and evil are con- 
vertible terms.” 
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A SUMMARY. 


Taking, then, the admissions E Poe 
people, what incentive to purity t dcs ia 
itualism furnish? It not only offers par 7 
but even destroys all which are offered. T 
denying a personal God, it renne. a 
righteous restraint. By rejecting th SA 
vior, it neither places betore way y a 
example, nor proffers him any assistan og 
the fearful struggle of life. By tramp! E 
under foot God's revelation, it ees 
staggers on in darkness. By claiming ue 
right to ignore such revelations of its own, 

i ases, i law which can be 
as it pleases, it has no law E oes 
taken as a standard, by which to viajen ‘ 
its rectitude, or to judge its heretics a 
criminals. By despising all the ree, 
laws of criticism, it ignores all tat 
cated history. By traducing Christiani x 

as taught in the New Testament, it es 
the fountain of truth and pollutes pee se 

By calling good evil, and evil good, it des- 


? 
troys all sense of right and wrong. ie 
teaching that men affiliate with thei i 
class, it turns their minds from proper ai 
Sociations. By teaching that spirite na 
eternally indulge in lusts, it opens k 
floodgate for eternal woe to sweep so a 
race. Dy inducing a wing of its body 
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authoritatively denounce marriage, it 
seeks to legalize fornication and adultery, 
to the destruction of domestic peace. By 
exciting a morbid curiosity to pry into and 
tamper with its machineries, it draws thous- 
ands out of the practical paths of life, By 
parading before the publie eye mysterious 
phenomena, as proof of its religious claims, 
it subverts the judgment and shatters the 
intellect. By propagating a quackish 
scheme, for catch-penny results, it estab- 
lishes hypocrisy and deception. By op- 
posing all testimonies to its frauds, it 
tacitly confesses its shame. 
It measures ont no justice to the 
wronged one, neither shows it any merey 
to the offender. It turns the untrained 
and unsuspicious youth loose upon sin, 
without warning and without remedy. It 
venerates no being, excepting where the 
power of consanguinity compels it, or it is 
hopeful of spoil, It Inspires no piety 
within one. It fosters neither modesty 
nor meckness. It provokes not to such 
good works as are even recognized by the 
world. It develops no great centers of 
philanthropy. It recognizes no bond of 
holy union for the moral purifications of 
mankind. It is dumb before charity, save 
when boastfully viewing, for the moment, 
with the Christian religion. To trath and 
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its evidences, it is blind; in sin, nP 
to that peace which floweth as k ni ie 
stranger, and the Impress It Seam 
the heart, wherever it goes, 1s— : 


CHAPTER ELEVEN. 


Our argument is before you. With om 
row have we reviewed those falter nee a , 
who, faintly suspicions of finding ye ‘ 
assurances for their faith, than given y 
the Lord, will yet hopefully ia pri 
the margin of metaphysics. Int nl 
of vicious speculation, the servant i cy 
to be approved, must be su iau ie R 
without stern responsibilities has ge a 
furnished with the lamp of truth. : 
still persist in bearing off into we oe 
path, down which his eye may aie i 
pale flicker, to his own Master, he 
stand or fall. ; 

We have faithfully presented rie ee 
sophical reason for forsaking God T gee 
Step by step have we passed over : 
bious surface of reason, tracing each a 5 
cessive line of departure and by app ee 
tion of truth’s compass, we haveendeay phi 
to expose the falseness of each OS eee 
corner. What substitutes for a oe a] > 
Power, herein presented, are worthy 0 
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choice? Y 

A ae puis we of the first miracle be- 

eal conception ! Rejecting the 

ae a $ ory, we have miracle upon 

eee ae upon heaps! And when 

see ‘rough the crucible of comm 
» Mie mass comes forth but a lump of 


dross, “fit 
men !”? to be trodden under foot of 


hs : 
HE: under treatment, to-wit: Men- 
na Hosophy, Physical Philosophy, and 
] Pea As we | oe 
is 
n ie ae extreme of rashness, as futile 
ey aye pit we shall never see a 
i ason, Flesi i 
er ee esh, and Faith, how- 
Been Drought into juxtaposition, 
ne y their discordant natures, be in- 
ently antagonistic. T] dicti 
quoted from sens ie contradictions 
€ hterature of spirituali 
f in ‘ ualism 
ARa ious chapter, are exactly such as 
€ 10 nas studied the various converg- 
mg elements mip! redi im 
monies ight predict; and the im- 
mi u A justly deserving in any 
eine bas With a world of warning, 
ie y espise the counsel of Jehovah! 
a generation of skeptics has had the op- 
po oe of standing on the shoulders of 
ear fcessors. All their toilings after 
» and all their experiences of folly, 
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are reflected in history. It had but to 
look back through her mirrored pages to 
descry the wild wastes of malaria and 
death that have been traversed; to look 
forward, behold the only gate into the 
Land of Promise, and enter at its will. 
It has chosen to return to the flesh pots 
of Egypt! It prefers its ancient task- 
masters. Let it be satisfied ! 
Now a word with reference to our course 
of treatment. It has been seen that we 
have neither attributed spiritual manifesta- 
tions to necromancy, nor quoted any scrip- 
ture in opposition to them. Our reason is 
this: We preferred to condemn so gross a 
development from its own mouth, actions, 
and results. It isabsurdly pretentious in its 
claims, and we were disposed to humor it by 
putting it to the proof. We have no doubts 
as regards the existence of ancient necro- 
mancy. Neither care we to admit, for the 
sake of the argument, that neeromancy 
still exists. We are not aware, however, 
that it is a penal crime to deny it. What- 
ever the Bible reveals, we certainly accept. 
But when we begin to talk about modern 
hecromaucy, there are a few other things 
we would do well to heed. Let us have 
your attention then. Speaking with a dis- 
tinguished brother the other day, upon 
Hades and its bearings, we were informed 
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it had regard to condition rather than re- 
striction. Will he tell us, then, what sig- 
nificance sueh language as this has? «“ Be- 
tween us ang you, there isa great gulf 
xed so that they which would pass from 
tence to you, can not; neither can they 
pass to us, that would come from thence,” 
There is no need of literalizing this, De 
clare it to be a figure if you will, yet re- 
striction is certainly as much implied as 
condition, Again, “For if God spared 
not the angels that sinned, but cast them 
down to hell, and delivered them into 
chains of darkness to be reserved unto 
judgment, the Lord knoweth how * * & 
to reserve the unjust unto the day of judg- 
ment to be punished.” To us this appears 
plain. The spirits of men when disem- 
bodied are subject to God and God alone; 
and if Spiritualists are Correct in saying 
every spirit is disembodied, the language 
Ccomes still more emphatic. Neither do 
we understand that God is so controlled 
y the whims and caprices of His rca- 
tures as to yield to them His prerogative 
as Ruler ot ‘the Universe! If, after care- 
ully reading the New Testament idea of the 
intermediate state, we thought that we were 
vulnerable to the lies and machinations of 
every spirit or spiri t-medium, we confess we 
should be led to doubt the ability of God to 
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rom 
overn. But we have not so saath ae 
Him It is bad enough for w pone 
must be tyrannized OVET as by « prin- 
Wickedness in high Yd Mae s under- 
ae 7 bu 
cipalities and powers “earthly ” character, 
stand these to be ofan “ earthly d devilish,” 
though certainly “sensual an ; La 
we will yield with as good a ar HEF 
ble: Relying upon God, we c MR 
these, as we can the memories o acre 
iists, laughing at their threats, an y 
ing their attacks. z a8 
"Re have been'told that “ EA 
just the thing it gpi a oneic 
i mind o ) 
used; it kept the ne of judgment 
tion.” But does any one c kedler cced? 
ee, *piritoalism hasi fionni E Professor 
ingly well under the exposures 4 See uc 
Tyndall? Imagine its merece 
own community, coming dis Te a along to 
its quackish claims. Docs it help t eRe 
a ite ; s re- 
demonstrate A et think not. 
Es th-born ? ” 
sources are carth- mayo a 
Condemn it as “ science, aleon 
and we will join in the general ¢ the proof 
tion, But ascribe not pape he fon 
of which runs counter to eae ‘hid fhe 
fear to challenge its entrance ev 


i ! 
lists of secular truth ! fe =a 
The creature overleaps itself. Not only 


i i man 
is science pitted against science, but 
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js brought face to face with man. As has 
en shown, the revelations flatly contra- 
dict each other. One says, “No God!” 
The other, “God!” Does "Satan delight 
m this? Does his kingdom prosper under 
such cross-grained testimony? Are we 
given to saying that divisions and diverse 
teachings promote union ? By what legic 
can it be shown? Have we not seen that 
several of their best men have come out 
boldly against the whole scheme, because 
of this? Let not us be its apologists } 
è That the whole thing is of fie dea 
„Wwe do not fora moment doubt. This is 


à the proposition we would select for affir- 


mation, But-we would not predicate our 
argument upon spirits returuing. It is 
euough for us to know that its attack 
upon God is devilish, both in the inca 
en and sequel. And we can understand 
pong, aia of methods, Satan can 
„actively operating through the medium- 
ship of living men. No need to resort to 
spirits. He is not at a loss for numbers 
Just yet. Nor do they fail in exactly meet- 
ing his wants. Viewed, then, as a fact 
we question it; viewed as a ‘delusion it 
ranks without a peer! 
_Any one, by talking to such of his reli- 
Bis friends as may have yielded to this 
jullucination of mind, can soon learn of 
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good spirits in active service. The spirit 
of one gentleman, formerly a Methodist 
preacher, returns to inforn» us, in sorrow, 
that there is no Christ where he sojourns. 
Others, having a vital interest in the wel- 
fare of earthly friends, transcend the 
bounds indicated in the narrative of Jyaz- 
arus and the Rich Man, and hopefuls of 
successfully contradicting Abraham ie 
the Savior who gave the instance, undgr- 
take a mission of admonition, where Not 
ouly Moses and the prophets, but alo 
Christ and the apostles, have failed. xg 
is this excluded from our own ranks 
Right here, where we live, one sister tel 


us the spirit ot her son appeared, inform 
a 


ie 


ing her “she was not a Christian . 


The brethren seem opposed to post- 
mortem gospels. How do they like this 
phase? Will not the history of this 
church show a vigorous and unceasing 
opposition to all “impressions ” but those 
made by the Gospel, for the salvation of 
men? We think so. Very well. We 
tell those brethren, if any there be, who 
will still say that actual spirits return (by 
what instigation they come, it matters 
not), that if any return, good ones do. 
Is God permitting a power to interpose 
which shall supercede the Gospel ? Such 
is the infidel’s vaunting. Shall it be con- 
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ceded? Did not Christ inaugurate His 
reign by expelling evil spirits from the 
human family? Will He then brook an 
such interference, as may be proffered be 
good ones? Why should He? Boci 
the present “power” is not sufficient? 
ae all authority has not been con- 
E a S A ? A little reflection here 
will how is the reputation of a Chris- 
a pie affected by this assumption? 
in Whose service is He now engaged? Is 
i now undoing His previous life-work ? 
one are stancher advocates in an ayowal 
a He “one power” than the “ children 
: aod. Suppose you, they wish, after 
1ey cross the flood, to have their plea 
stultified thus! Suppose you, in the light 
of God’s promises to the departed, He 
would for one instant permit it? May 
chee utterly fail us, if we so malign 
No! We have been wont to say that 
none but evil spirits participated in the 
movement, And in Christ’s day this was 
true, But if we admit any now, we must 
remodel our theory, Claims are coming 
in “thick as leaves in Vallambrosa’s vale,” 
in favor of beneficial visitations. If we 
accept the assurances of one, we must of 
all, And rather than bring the Gospel 


FOLLIES OF FREE THOUGHT. 93 
to shame thus, we prefer to keep the ini- 
quitous thing at bay. Hence, we close as 
we commenced, by calling for proof, that 
can not be riddled through and through 
with the first scientific shot ! 


CHAPTER TWELFTH. 


We opened this tract with the apology 
of the philosopher; we close it with the 
apology of the mass. Men say they can 
not understand the God of the Hebrew 
prophets, because He appears cruel and 
revengeful, slaying the innocent and the 
helpless, and taking remorseless vengeance 
upon the guilty. But what better God do 
they find? ‘They go to nature. But is 
the God of the tornado and the earth- 
quake more merciful? They resort to 
law. But according to their own admis- 
sion, it is written: “Cursed be every one 
that doeth not the things contained therc- 
in?? They fly back to themselves, to 
drown their dismay in their lusts! 

Their strect-talkers point us to man. All 
the excellencies found in him must be 
found in a higher degree in his God. Is 
he more wise, more just, more merciful ? 
Nothing must exist in these attributes in- 

compatible with the same attributes be- 
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longing to his ereatures.” If man’s justice 
requires that he should punish the guilty 
alone, it is inconsistent with God’s justice 
that the innocent should suffer! If man’s 
mercy delights in forgiving his fellowman, 
God's mercy, too, must freely forgive the 
sins of His creatures. From these premi- 
ses it is concluded that no act that would 
be wrong in man, would be justified by 
the plea of a direct command trom God. 
Abraham may not be praised for his readi- 
ness to slay his son in obedience to God’s 
command, for the internal prohibition 
must be more certain than the external 
precept. Joshua can not be warranted in 
obeying the Divine injunction to extermi- 
nate the Canaanites, unless he would be 
equally warranted in destroying them of 
his own accord.” [Limits of Religious 
Thought, 73]. 

This is the popular spear of objection 
thrust at the Ruler of the Universe. 
What shall we say of it? Just this: It 
is a false argument offered to excite a false 
sympathy. The best men who have ever 
lived under the administration of God— 
men who have followed Him through evil 
as well as good report—men who have 
committed themselves and their children, 
one by one, to His heavenly care—they 
never pretend to offer it. It comes only 
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from a class, many of whose consciences 
would cry them down, were they per- 
mitted a voice. Would you stop the 
mouths of these gainsayers? Weigh 
them in their own balances. Propound a 
few questions after this sort. Do you 
claim to live so immaculate a life as to be 
fit to sit in judgment upon God? Have 
you really so true a sympathy as never to 
grind nor oppress the poor? Are you 
assured that no innocent one has been 
afflicted by your moral obliquities or your 
neighbor’s drunken fits and debaucheries ? 

But here is a case in hand, As we 
prepare this chapter, our attention is ar- 
rested by a noise, as of some one beating 
on atin plate. We look up, and yonder 
hies a woman in the habiliments of pov- 
erty, pursuing a swarm of bees which 
have forsaken her premises, in search tor 
a new home. But two weeks since this 
feeble creature relied upon the charities of 
the church. Now she is up again and 
earnestly struggling with her fate. She 
had procured these little industrious in- 
sects to aid her in furnishing “bread to 
the eater!” But see. They alight upon 
the grapevine of a leading opponent to 
God. One, who but a few weeks ago, 
could empty his pockets and fill the town 
journal, to defray the expense, and pub- 
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lish the triumph of him who should des- 
troy the Christian's hope. Here is an op- 
portunity for practical religion. If it is 
wrong for the helpless to suffer, he will be 
able to exemplify it. I see him hurry to 
the house—seize a vessel—shake the vine 
—the bees drop in, and are instantly hived. 
Deaf to all proofs, and entreaties, he turns 
into his chamber, and the woman returns to 
her home heartstricken ! 

Let us leave this heartless wretch! 
Here is a man who complains of the 
harshness with which God treats the guilty. 
My dear sir, have you ever taken upon 
yourself the work of curbing and control- 
ling a world of rebellious spirits? If not, 
are you prepared to say-that you would 
exhibit a greater degree of long-suffering 
and compassion than our Heavenly Fa- 
ther? How many thousand years has he 
borne with man? How long with you 
and me? Supposing, then, that you be- 
came his successor, would you hope to do 
better by paying less regard to man’s 
moral agency? Or would your manage- 
ment of criminal conduct be either less 
severe or more successful than his? Let 
you be deputized to destroy a nest of men, 
whose deeds of blood and violence had 
filled your neighborhood. How would 
you proceed, were they to refuse to be 
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either subdued or taken? And if you 
knew that they were training their oft- 
spring in their own likeness, to scatter 
over the land, and fill it with rapine and 
death, would you suffer their nefarious 
dens to remain unmolested ? 

We put these questions once toa man 
whose heart was filled with malice toward 
God upon this very subject, and he was 
slow to make reply. We were informed 
afterwards that when once thus tested, he 
had proposed to raise an escort of three 
hundred men, and take such a gang of 
villains alive or dead! Under such cir- 
cumstances, the lawyer would remark: 
“This alters the case!” 

Second. No ailowance is made for the 
fact that in the early days of the world, 
the masses had to be controlled by fear, and 
when proven guilty, by instant punish- 
ment. No partiality was shown. His 
own Hebrew children escaped not. Moses 
gazed upon Canaan and died without an 
entrance. His couduct at the rock cut 
him off. Man was stoned by man. Na- 
tion was slain by nation. But each man 
or nation cut down, was ripe for the har- 
vest. There was a remedy. ‘There were 
higher motives to actuate one. The Di- 
vine will had been expressed. Men and 
women of faith and obedience, were al- 
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ways at par with God. Paul gives a glori- 
ous list of such heroes. Let us emulate 
them. The others are for our admonition, 
upon whom the ends of the world are 
come! 

All punishment, as administered by the 
Almighty, whether already inflicted, as in 
the case treated, or awaiting the genera- 
tionsof the world, subsequent to the judg- 
ment, has this primary eause for existence— 
the prevention of sin! Severity is to be 
shunned, not courted nor tampered with; 
neither is it to be apologized for, or con- 
temptuously set aside, by popular pamph- 
leteers or pulpiteers. The God of the Old 
Testament is the God of the New. There 
is but one escape from this issue, and that 
is the denial of the two Testaments. And 
it has almost erystalized into an axiom— 
no revelation, no God! Whether sugar- 
coated by the eminently-lettered, pill-doe- 
tor, O. W; Holmes, or ratiocinated upon 
by the equally astute D.D., James Free- 
man Clarke, “the Word of God endureth 
forever.” Unconsciously, the truth slips 
out. Said an opposer of Divine punish- 
ment in my hearing recently, “ Were I to 
believe I shall be eternally punished, 1 
would lose not a moment's time in praying 
to God.” If men were united in their 
warning to flee from the wrath to come, 
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and drew upon the scriptures for the facts, 
rather than their imaginations, we should 
have less outrageous sin to tackle. And 
looking out upon the criminal aspect, were 
more men hanged to-day, we should have 
less murders. Lynch law is the saddest 
of commentarics upon a vacillating disci- 
pline. It has come to pass that one can 
strike down his fellow, and either escape 
law by a plea of insanity or the making 
a heavy payment. Advocacy has become 
a speculation. . Lawyers take their chances 
in it as they do in their lotteries for real 
estate. The foulest thing that stalks the 
earth, may now be taken into courts and 
find respectable defense. 

God knew better! He unmistakeably 
read men’s hearts. Being guilty, they 
were swept off, first, because they deserved 
it; second, as an example to others. They 
heard from Him, while His people were 
still on the borders of Egypt, away down 
in Canaan, Every inhabitant of Gibcon 
was inspired with fear, and came volun- 
tarily to Joshua. Glad were they to serve 
as hewers of wood and drawers of water. 
They felt compelled to reverence God's 
authority or lose their lives. Men so 
situated find choice easy. 

Some suppose that Christianity came as 
a sudden blaze of noon-day sunlight bursts 
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into a dark room! This is a mistake. 
There was a gradual expansion of the 
twilight and the dawn, into that fuller 
measure! And even that fuller measure 
must still shine on and on, until the world 
better recognizes its power. 

The seign of Christ is a reign of peace, 
and He is sought of those who make peace. 
If men have taken up the sword to propa- 
gate or defend His principles, it has been 
against His protest. He says: “My 
Kingdom is not of this world!” With 
such instances we have nothing to do as 
apologists for pure Christianity, much as 
the skeptic may desire it. To attempt to 
involve the author of the New Testament 
system in this question of persecution and 
slaughter, as developed by the Crusader and 
the Saracen, is about as rash as to find 
fault with your glazier, because burglars 
have smashed the windows in! ‘That the 
sword has not been laid down yet, is sad. 
The genius of Christianity opposes it; and 
when simply political rule is contemplated, 
and a fair view taken, this must be said. 
God permits the sword to be used to hold 
the wicked in check. He does not give 
up the earth to outlaws. He prefers to 
rule through Jesus Christ. But this rests 
with men, The universal reigu is rapidly 
approaching, and until then, Christians 
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need not fear! “ For rulers are not a ter- 
ror to good works, but to the evil. Wilt 
thou not be afraid of the power? Do that 
which is good, and thou shalt have praise 
of the same.” Our duty lies in the line 
of amelioration. A proper influence will 
soften the rigors of both prison and sword. 
We are to deposit the leaven of Christ in 
man, and let it work. The result is cer- 
tain. 

Third. No allowance is made for God's 
dealings with the innocent. We offer but 
a few suggestive thoughts, leaving the 
reader to embody them more elaborately: 
(a.) Truths which affected humanity, and 
which must be established at all hazards, 
lay as a groundwork for all God’s move- 
ments. (b.) Some instances were enforced 
as tests of obedience, and were counter- 
manded before conclusion; others were 
compensated for, by an introduction to a 
better life. (¢.) It is among the pure that 
we find the brave—the ones best fitted and 
most willing to endure sacrifices for others, 
(d.) In all vast revolutions, after the ut- 
most care is had, suffering must ensue, 
(e.) If both men and women were worthy 
of death, because of heinous crime, it 
would be an act of clemency upon the part 
of God to cause the infants to perish with 
them. In the case of a moving army, the 
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parents themselves would concur in the 
act. (f.) The youth who is cut off before 
responsibility, risks nothing at the judg- 
ment; is freed from the danger of future 
temptation and the crime of perpetuating 
sin; and, also, from all the afflictions in- 
separable from this life. The street boy 
of New York, whom you pick up out 
of the gutter, would be benefitted by 
death, in all these particulars. (g.) Sut 
fering of body is neither equal in acutencss 
nor extent to suffering of soul. Punish- 
ment implies guilt. Guilt wounds deeply. 
I strike my child. He bursts out crying 
from both mental and physical pain. i 
assure him it was merely an accident. He 
suffers still from the blow, but smiles at 
the thought of innocence. (h.) “The Lord 
loves whom He chastens, and scourges 
every son whom He receives.” “ Every 
branch that beareth fruit, He purgeth that 
it may bring forth more fruit.” Take 
Christ's temptation! Why was He led up 
by the spirit into the wilderness? Take 
his death. Why did God appear to for- 
sake him? ‘Take episodes from your own 
life! Call up the important Iand-marks. 
You find that you were prepared by trial 
and perfected through suffering. This is 
the method by which the Divine husband- 
man matures his best fruit! 
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Fourth. No allowance is made for a 
righteous indignation, We may be so 
confronted by an appalling crime, as to 
burst forth involuntarily “shame! shame!” 
“ Away with him!” But if the Lord ex- 
press His anger at our unrighteous deeds, 
men affect to marvel at His want of pity! 
Pity! Many of these complainers know 
not how to show mercy to their dumb 
brutes! You shall hear them thrash 
away with their curses and cudgels, as 
though the poor things were responsible 
creatures! ‘Pity on the part of God 
will not prevent the infliction of penalty 
among transgressors. It does not do it 
among ourselves. We did not need to be 
taught that God would punish ; all nature 
has been teaching us that. Penalty is the 
thing with which men have been most 
familiar in this world. Groans, tears, 
suffering, sickness, sorrow, death, wars, 
pestilences—all the agencies of the heavens, 
and all the powers of the earth, have been 
up and doing; and we did not need to 
have it told us that there was penalty for 
violated law. There is not a bone’ that 
does not call out that! There is not a 
nerve nor muscle that does not show that. 
There is not a single sin in human his- 
tory that does not teach that. What we 
need to have taught us is that suffering is 
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not brutal ; that it is not unregulated ; that 
it is for a moralend. Above all, we need 
to have it taught us that God who per- 
mits and inflicts the suffering, does not 
Wate; is not cruel; is not infernal; is not 
devilish! We need to be taught that it 
is possible for a being to permit suffering 
in a globe like this, and yet be an eminent 
lover. It is this teaching that we need, 
and it is this that we have got in the rev- 
elation of Christ in the New Testament. 
It is the disclosure that in the midst of all 
these terrific scenes in the history of the 
world, there is a purpose of love, running 
through them from beginning to end. 
That there is aremedial nature given to 
them ; that they are characterized not by 
vengeance, but by love.” [Beecher.] 
Fifth, No allowance is made for the fact 
that neither Jaw nor magistrate, as such, 
can sympathize with the culprit. As men 
we may. Our feelings may break through 
our authority ; they do sometimes, Judges 
have been known to melt into tears, It 
is said that Washington remarked: “The 
hardest task I have, is signing a death- 
warrant.” How is it with the Lord % 
Does He alone remain inflexibly rigorous? 
Ah, no. Behold yon ancient city ; it teems 
with hypocrites! Their throat is an open 
sepulchre! The poison of asps is under 
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their lips! Their feet are Sig aie 
blood! Destruction and pga an ae: 
ways! But yet He weeps ov n rene 
Jerusalem! Jerusalem ! thou Ei 3 
the prophets, and stonest ee ss ae 
at ee pta F as a hen doth 
iy children together, À 
ae under her wings, pie ae wpe 
not? “He is merciful an Sonat 
slow to anger, and Ye in 2 ae 
He hath not dealt with us a ter ou ob 
nor rewarded us according to our 
TN l 
ue we must bear in mind, ont pile 
He is good, His government aa e ept 
pure. Evil is obnoxious to ae, i 
seeks to restrain 1t; much ey A e 
fensive to God. The features o evi n : 
the remedy for evil, stand ioe ie 
to man from what they do to n an 
laws of the land take hold only o ach 
phases of sin as are i ih n = 
rights and temporal interests ; u ee 
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Genesis and Revelations; and, though 
upon looking back to His administration 
over the Jews, we discover that He 
moved “in a mysterious way, His wonders 
to perform ;” yet upon the rising of the 
Sun of Righteousness, dark as may ap- 
pear the world’s angry horizon in the 
back-ground, the splendor of the scene is 
but heightened by the contrast. Tell him 
to look once more, and he shall detect the 
silver lining of this time-immemorial pen- ‘4 
cilling of mercy, tinging the aged edge of 
mortality. Tell him, that by this free 
gift, God has been sh:tting the mouths of 
His enemies from the foundation of the 
world ; that every devoted turtle-dove and 
lamb are His witnesses; and above all 
else, the Lamb of God who taketh away the 
sin of the world! Talk to him of such a 
Savior as he may search through nature 
for in vain. And if you can not move 
him thus, imitate your Great Teacher, by 
commending him tv the mercy of that God 
whom you adore! 

For ourselves, let us never be found 
presumptuous enough to criticize so divine 
a parent! We teel too much concern for 
our own conduct! Are there moments when 
He appears angry? Then it is we will en- 
deavor to become more obedient. We 
may not comprehend all His thoughts nor 
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all His ways, for they are not ae z 
ways and thoughts. But we wi 0 
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wrong Him by misconstrumg eee ae 
will struggle on until we arap eine 
able height on which stood ie B Ta 
“Though He slay me, ye y 
Him!” 

i ill ripen fast, 
t His purposes will ripen 
Uafolding every bour ; | 
The bud may have & bitter taste, 
But sweet will be the flower. 


« Blind unbelief is sure to err, 
a scan His work in vain; 
i i i ter 
d is His own interpreter, 
ead He will make it plain.” 


